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Remarks on an Instance of Intertextuality in the Eleventh Chapter of the Siksasamuccaya and - 11

The Siksasamuccaya, or Compendium of Training, is a seventh
century manual for aspiring Mahayana bodhisattvas written by the
famed mahayanika monk Santideva. To say that Santideva is the
author is somewhat problematic as the several hundred page text is
actually a compilation of selections from ninety-seven separate
Mahayana works that Santideva edited around twenty-seven root
karikas, a form of verse where the author concisely states his
ideological stance, into one coherent text with its own meaning and
purpose quite distinct from the content and historical time of its
component works. Due to its eclectic mix of sources collected into
one text there are many instances of intertextuality to be found
within the Siksasamuccaya. In this paper I will discuss a particular
instance of intertextuality between two texts quoted in the eleventh
chapter of the Siksasamuccaya, the Ugradattapariprccha-siitra and
Ratnarasi-sitra focusing particular attention to the phrase
trnagulmausadhivanaspati (grass, shrubs, medicinal herbs, and
forest trees) that appears in both passages and establish a
preliminary study on the use of this phrase in Buddhist sitra
literature.

The eleventh chapter of the Siksdsanuiccaya is titled *“Aranyasamvarnana”
or, “A Description of the Forest”, and as the title implies, it deals

with wilderness dwelling, a topic traditionally associated with a

1) The complicated nature of his authorship is made even more problematic in that it has
recently been pointed out that several verses from the Siksasamuccaya, which had
traditionally been thought to be citations from canonical texts, were actually composed

by Santideva himself as is discussed in Harrison 2007.
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high degree of importance for Buddhist monks. I have no intention
of getting into issues surrounding its origins in this paper but much
recent scholarship has suggested that the early adherents of the
Mahayana movement in Buddhism supposedly placed an even
higher premium upon the act of wilderness dwelling than their
mainstream counterparts. This form of asceticism, one of the
dhiitagunas—although known to many if not most monks, both
Mahayana and Mainstream—continued to play a key role in the
Mahayana rhetoric of the bodhisattva ideal well into Santideva’s
time. In the eleventh chapter of the Siksasamuccaya, Santideva
quotes from six texts: the Ugradattapariprccha-sitra, the Samadhiraja-
sittra, the Rdstrapalapariprccha-sitra, the Ratnakiita-siitra,?) the
Ratnamegha-siitra, and the Ratnarasi-sitra, all early Mahayana
texts composed around the second century CE, to illustrate the first

pada3 of his twentieth karika:

ksameta §rutam eseta samsrayeta vanam tatah |

samadhanaya yujyeta bhavayed asubhadikam [|4)

Be patient, seek to hear and then resort to the forest.

Direct your mind upon samadhi, focusing on impurities.5)

2) What Santideva refers to as the Ratmakiita was likely the Kasyapaparivarta. (Pedersen
1980, 62).

3) The second pdada corresponds to the twelfth chapter.

4) Harrison 2007, 239 and Bendall 1897-1902, XLV.

5) All translations from the Siksasamuccaya are my own.
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Reading the text one notes that there are two major themes
Santideva is trying to convey, why one should go to the forest and
what a bodhisattva should do in the forest once he arrives and the
chapter is separated into two parts, each covering one theme.
Santideva adds very little original writing to this chapter, mostly
relying on quotations from the six texts enumerated above to
achieve his two aims for the chapter.

In this section of the text, Santideva used quotations from several
siitras that share not only themes but also textual parallels in the
form of the particular use of certain phrases. The most striking
example of intertextuality I have found involves the following
passages from the Ugradattapariprccha and Ratnardsi sitras, both
relatively early Mahayana texts. Here we see the passage from the

Ugradattapariprccha-sitra:

tadyatha grhapate ’ranye trnagulmausadhivanaspatayah prativasanto
na bibhyati notrasyanti, na samtrasyanti, na samtrasam apadyante |
evam eva grhapate pravrajitena bodhisattvenaranye viharata trnagu-
Imausadhivanaspatikasthakudayavad atmapratibhasavat samjiia kaye
utpadayitavya | mayasamata cittasyotpadayitavya | ko ’tra bibheti | ko
’sminn utrasyati | tena bhayabhitena va trastena va evam yonisah kaya
upapariksitavyah | nasty atra kaye atma va sattvo va jivo va poso va
pudgalo va manujo va manavo va | abhiitaparikalpa esa yaduta bhayam
nama | sa mayabhiitaparikalpo na parikalpayitavyah | tena yatharanye

trnagulmausadhivanaspatayah prativasanti amamaparigrahah, evam
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evamamenaparigrahenaranyam eva sarvadharma iti jiiatva upasampadya

vihartavyam | tat kasya hetoh | ranachedo ’ranyavaso *mamo ’parigrahah ||6)

Householder, just as grass, shrubs, medicinal herbs, and forest trees that
live in the forest do not fear, nor are they alarmed, nor terrified, nor do
they fall into terror; so householder, should the mendicant bodhisattva
dwelling in the forest bring forth the perception that his body is like
grass, shrubs, medicinal herbs, forest trees, a piece of a wood, or a wall,
like an illusion. He should bring forth the thought that all is equal to
maya: ‘“Who is afraid here? Who is frightened in this forest?” He who is
deathly afraid or terrified should thoroughly consider his body thus: ‘In
this body there is no self, no existence, no life, no man, no person, no
human, no one. Of course this thing known as ‘fear’ is unreal, a figment
of my imagination. I should not vainly assume this unreal figment of my
imagination.” Therefore, just as grass, shrubs, medicinal herbs, and
forest trees live in the forest without possessions and without property;
so should he, realizing ‘All things are the forest’ and having become
ordained as a monk, dwell in the forest without possessions and without
property. Why is this? To dwell in the forest is to sever one’s

defilements, to be without possessions and without property.

And second passage from the Ratnarasi-sitra:

tena tatraranyayatane prativasata trnagulmausadhivanaspatinam nimittam

6) Bendall 1897-1902, 199.3-12
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grahitavyam | katham ete bhavanti | yathaisam bhavanam asvamikanam
amamanam aparigrahanam evam ni§cestanam nirvyaparanam bhavaty
utpado bhanga$ ca | na caisam kascid utpadayita | na nirodhayita | evam
evayam kayas trnakasthakudayapratibhasopamo ’svamiko 'mamo ’parigraho
niscesto nirvyaparo hetupratyayayuktaya utpadyate | hetupratyayavaikalyan
nirudhyate | na punar atra kascid dharmah paramarthata utpadyate va

nirudhyate veti |7

Dwelling there in that forest sanctuary, he should imagine grass, shrubs,
medicinal herbs, and forest trees. How do they come to be? Just as
they are unowned, without possessions, and without property, thus
they are motionless, at leisure, arising and decaying without anyone
causing them to arise and no one causing them to decay; in this very
way, this body is like grass, shrubs, a piece of wood, a wall, an
illusion, unowned, without possessions, without property, motionless,
at leisure, arising due to causes and conditions and finding its
destruction due to causes and conditions. Ultimately, there is no

dharma here that arises or dacays.

The similarities between these two passages are striking. It almost
appears that the passage from the Ratnarasi-sitra completes the
thought set forth in the Ugradattapariprccha-sitra. That these two,
separate texts work so well together is naturally a credit to the

excellent work as an editor Santideva performed in compiling and

7) Bendall 1897-1902, 201.6-11.
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organizing the quotations that make the bulk of the Siksasamuccaya.
Beyond Santideva’s genius however, it appears possible that these
two siitras are textually related. The phrase trnagulmausadhivanaspati
(grass, shrubs, medicinal herbs, and forest trees) appears word for
word in both texts as something an aspiring forest ascetic should
compare himself to because they are inactive, without possessions,
and without property; another, albeit shorter, phrase (amamo
"parigrahah) also occurs word for word sandhi notwithstanding. It
is possible that one of these texts was influenced by the other or
they were composed by the same person or people. Another
possibility is that both texts borrowed from some third text. Yet
another option is that these phrases are stock phrases that were part
of the Mahayana lexicon when siitras were being produced.

The turn to the digital age we now live in has awarded many
boons to the contemporary scholar of Buddhist Studies; one of the
chief among them being the digitization of a great deal of the texts
we study. Utilizing these digital tools I have searched for the
phrases shared between the two similar passages in the Ratnarasi
and Ugradattapariprccha sitras: trnagulmausadhivanaspati and
amamo ’parigrahah in all Sanskrit texts available to me. The results
of this search raise interesting issues especially surrounding the
use of the phrase trnagulmausadhivanaspati. The phrase amamo
'parigrahah only appears in one other text beyond the Ratnarasi

and Ugradattapariprccha sitras, the Bodhicaryavataraparnijika,

8) Poussin 1901-1914, 505 and Vaidya 1960b, 236.
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Prajiizkaramati's commentary to Santideva’s more famous treatise,
the Bodhicaryavatara and appears to be unique to the passages in
the Ugradattapariprccha-sitra and Ratnarasi-sitra, which in and
of itself would suggest another connection between the texts. The
phrase trnagulmausadhivanaspati seems to have a peculiar history
of usage. As far as I have been able to discern, the phrase
trnagulmausadhivanaspati does not occur in Sanskrit literature
outside of Buddhist texts. One finds osadhivanaspati in some
instances?) or, perhaps more commonly, the phrase trnagulma but
the two phrases appear to be used distinctly in non-Buddhist
Sanskrit literature.l®) Even within Buddhist literature the phrase
does not appear commonly. I have only been able to find the full
phrase in twenty-one instances spread throughout fifteen texts in
addition to the instances found in the Siksasamuccaya described

above:

Table 1. The Phrase trnagulmausadhivanaspati in Sanskrit Buddhist Texts

Gandavyitha-sitra (Vaidya |ye ca puspavrksah phalavrksah patravrksa bijagramabhtitagramasasya
1960c, 127) trnagulmausadhivanaspatayo va, te ’pi sarve yena mahaprabho raja

tenabhinatah |

Gandavyitha-sitra (Vaidya|evam kalyanamitradhyaSayapari§uddha hi kulaputra bodhisattvah

1960c, 366) kalyanamitrajiiasu pratipadyamana vivardhante sarvakusalamilaih

himavat samniérita iva trnagulmausadhivanaspatayah |

9) The phrase occurs far from regularly but enough to warrant an entry in Monier-
Williams’ dictionary, s.v. osadhivanaspati in MW.

10) Most often one sees some variation of trnagulmalata or trnagulmapilaka.
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Karandavyiiha-siitra

(Vaidya 1961a, 306)

tadyathapi nama sarvanivaranaviskambhin varsakalasamaye sarvani
trnagulmausadhivanaspatayah sarve nilabhi(rtipa) bhavanti | atha
Satamukho nama nagarajah bhavanad avatirya sarvas ta trnagu-

Imausadhivanaspatir dahati |

Larnkavatara-sitra (Vaidya
1963, 25)

tadyatha mahamate prthivyam trnpagulmausadhivanaspatayah
kramavrttya virohanti na yugapat, evam eva mahamate sattvanam

tathagatah kramasah svacittadr§yadharam visodhayati na yugapat |

Aryadeva’s
Caryamelapakapradipa
(quoting Larikavatara-siitra)
(Pandeya 2000, 3 and
Wedemeyer 2007, 342)

tadyatha mahamate prthvyam sarvatrnagulmausadhivanaspatayah
kramavrttya virohanti | na yugapat, evam eva mahamate tathagatah
sarvasattvanam kramasah svacittadrSyadharam viSodhayati na

yugapat |

Mahamegha-siitra
(Bendall 1880, 295)

katham, bhagavan, sarvanaganam sarvanagaduhkhani pratipraSrambheyuh
praharsitah sukhasamanvitas ceha jambudvipakalanukalam varsadhara

utsrjeyuh| [sarvatrnagulmausadhivanaspatin virohayeyuh| |

Mahamegha-siitra
(Bendall 1880, 297)

yeneha jambudvipe kalena kalam varsadhara utsrjati| [sarvvatr-

nagulmausadhivanaspati§asyani ca virohayati| |

Mahamegha-siitra
(Bendall 1880, 299)

ebhir bhujagadhipate tathagatanamabhih pravarttitaih sarvanaganam
sarvaduhkhani pratipra§rabdhani sarvaduhkhasamarppitas ca kalena
kalam iha jambudvipe varsadhara utsrjanti sarvatrnagulmaus$a-

dhivanaspatiSasyani ca virohanti| |

Mahasannipataratna-
ketudharani-siitra
(Ratnaketuparivarta)
(Dutt 1984, 22)

ye kecid iha caturdipike trnagulmausadhivanaspatiksitiSailaparvatastan

sarvan sapta maharatnan adhyatisthat |

Suvikrantavikramipari-

precha (Vaidya 1961a, 70)

evam iyam mahaprthivi abhyantara ca abhisyandita snigdha ca
bhavati, uparistac ca udakam uhyate, yatha nimnani ca sthalani
samtarpayati, evam iyam mahaprthivi uparistan meghair abhisyandita

sati trnagulmausadhivanaspatinabhisyandayati |

(Larger)
Sukhavativyitha-siitra
(Vaidya 1961a, 248)

tadyatheyam mahaprthivi ekodakajata bhavet, tatra na vrksa na
parvata na dvipa na trnagulmausadhivanaspatayo na nadis§vabhra-
prapatah prajfiapayeran, anyatraikarpavibhata mahaprthivyeka
syat, evam eva tasmin buddhaksetre nasty anyat kimcil lingam va
nimittam va anyatraiva vyamaprabhah §ravakas te ca yojana-

kotTsatasahasraprabha bodhisattvah |
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Samadhiraja-sitra

(Vaidya 1961b, 41)

tasya ca bhagavato bodhipraptasya sarvavrksapatrebhyah sarvatr-
nagulmausadhivanaspatibhyah sarvasailaSikharebhya$ cabhavasa-

mudgatasabdo ni§carati |

Suvarnaprabhasa-siitra
(Bagchi 1967, 64)

yenasmifi jambudvipe nanatrnagulmausadhivanaspataya ojasvitarah

prarohayisyanti |

Saddharmapundarika-
siitra (Vaidya 1960e, 84)

tadyathapi nama kasyapa asyam trisahasramahasahasrayam lokadhatau
yavantas trpagulmausadhivanaspatayo nanavarna nanaprakara
osadhigrama nananamadheyah prthivyam jatah parvatagirikandaresu
va | megha$ ca mahavaripariplirna unnamet, unnamitva sarvavatim
trisahasramahasahasram lokadhatum samchadayet | samchadya ca
sarvatra samakalam vari pramuficet | tatra kasyapa ye trnagu-
Imausadhivanaspatayo ’syam trisahasramahasahasralokadhatau,
tatra ye tarunah komalanalasakhapatrapalasas trnagulmausadhiva-
naspatayo druma mahadrumah, sarve te tato mahameghapramukta-

dvarino yathabalam yathavisayam abdhatum pratyapibanti |

Saddharmapundarika-
sitra (Vaidya 1960e, 85)

tadyathapi nama kaSyapa mahameghah sarvavatim trisahasra-
mahasahasram lokadhatum samchadya samam vari pramuiicati,
sarvam§ ca trnagulmausadhivanaspatin varind samtarpayati |
yathabalam yathavisayam yathasthamam ca te trnagulmausadhivana-
spatayo varyapibanti, svakasvakam ca jatipramanatam gacchanti |
evam eva kaSyapa tathagato ’rhan samyaksambuddho yam
dharmam bhasate, sarvah sa dharma ekaraso yaduta vimuktiraso
ye te sattvas tathagatasya dharmam bhasamanasya S$rnvanti
dharayanti abhisamyujyante, na te atmanatmanam jananti va
vedayanti va budhyanti va | tat kasya hetoh? tathagata eva kasyapa
tan sattvams tatha janati, ye ca te, yatha ca te, yadrsas ca te | yam ca
te cintayanti, yatha ca te cintayanti, yena ca te cintayanti | yam ca te
bhavayanti, yatha ca te bhavayanti, yena ca te bhavayanti | yam ca
te prapnuvanti, yatha ca te prapnuvanti, yena ca te prapnuvanti |
tathagata eva kasyapa tatra pratyaksah pratyaksadarsT yatha ca dars1
tesam sattvanam tasu tasu bhimisu sthitanam trpagulmausadhi-

vanaspatinim hinotkrstamadhyamanam |

Saddharmapundarika-
siitra (Vaidya 1960e, 214)

diirasthanam api trnagulmausadhivanaspatinam gandhan ghrayati |
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Astasahasrika
Prajiiaparamita
(Vaidya 1960a, 255)

ye kecana trisahasramahasahasre lokadhatau trnagulmausadhiva-
naspatayah, te sarve yena dharmodgato bodhisattvo mahasattvas

tena pranata abhtivan |

Jianalokalamkdrandama-si
tra (Kimura and Onozuka

2004, 32)

tadyatha mafjusrir nidaghakalavasane varsanam prathame masy
agate sattvanam purvakarmavipakena prthivigatanam bijagramabhu-
tagramasya sarvatrnagulmausadhivanaspatinam samjananartham

upari vaihayasy antariksa akase tadréa vayavo vanti |

Jranalokalamkaranama-sii
tra (Kimura and Onozuka

2004, 44)

tadyathapi mafijusrth prthivim niSritya prthivim pratisthaya
sarvatrnagulmausadhivanaspatayo vrddhim viridhim vaipulyatam

apadyante |

Sravakabhiimi
(Sravakabhumi Study
Group 1998, 86)

tadyatha prthivi pratistha bhavaty adharas trnagulmausadhivanaspatinam

utpattaye, evam eva §ilam vistarena plirvavad vacyam ||

Kasyapaparivarta-sitra
(Karashima 2002, fol. 21v
and Staél-Holstein 1926,

tadyatha kasyapa abdhatu sarvatrnagulmosadhivanaspatayo rohapayati |
evam eva kaSyapa aSayasuddho bodhisattvah sarvasattvani maitrataya

spharitva viharan sarvasattvanam sarva$ukladharman virohayati |

58) tatredam ucyate || yathapi abdhatu trnagulmamausadhi vanaspatin

ausadhidhanyajatam |

While these phrases are generally distinct and seem to serve
specific functions in their relative texts, looking at these passages
containing trnagulmausadhivanaspati one sees two general themes.
First, trnagulmausadhivanaspati is often used with other words for
plants and vegetation of the earth and second, that the passages
often have to do with the concept of growth or movement whether
figurative or literal, often utilizing a verbs such a vi-vAvrdh, nis-+/
car, vruh, ut-v/pat, a-v/pad, or to a lesser extent the concept of
drinking or drenching. Considering that growing and watering are
perhaps the two most common attributes to come to someone’s
mind when thinking about plants, these usages seem quite natural.

Our passages from the Ugradattapariprccha-sitra and Ratnarasi-
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sitra do not seem to have much in common with the other
passages sharing the phrase trnagulmausadhivanaspati regarding
content. We see neither the concept of growth nor movement.
Indeed, in the passages from the Ugradattapariprccha-siitra and
Ratnarasi-siitra we see what is perhaps the third attribute of plants
that commonly comes to mind, that plants do not do anything in
particular and certainly do not entertain any fears or hold
possessions and partake in activities.

The content of the phrases containing trnagulmausadhivanaspati
in the Ugradattapariprccha-siutra and Ratnarasi-siitra appears to
be unique and the two texts only seem to hold any commonality
with each other. However, if we look at the texts that use the
phrase trnagulmausadhivanaspati altogether we see that many are
related to Ugradattapariprccha and Ratnarasi sutras. The
Samadhiraja-sitra and Kasyapaparivarta-sitra are both quoted by
Santideva in the eleventh chapter of the Siksasamuccaya and of
those the Kasyapaparivarta-sitra and Ratnarasi-sitra appear to
share a close connection, both appearing next to one another in
both the Chinese and Tibetan versions of the Maharatnakiita
collection.1) Beyond these connections to the passages among those
passages quoted in the eleventh chapter of the Siksasamuccaya,
most of the texts containing the phrase trnagulmausadhivanaspati
share their own connections being either texts found in the

Maharatnakiita collection or texts considered to be so-called

11) Silk 1994, 660.
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vaipulya sitras. We must remain silent on the issue of the
authorship of these texts but the fact that many of these texts are
found in the Maharatnakiita collection or are considered to be
vaipulya sitras suggests their connection and I believe the use of
trnagulmausadhivanaspati in these texts further indicates that
some, if not all, of these texts are related to some degree.

In addition to finding the phrase trnagulmausadhivanaspati as it
appears in Buddhist literature, I have attempted to find similar
phrases used in various Buddhist text, ultimately coming across

thirteen instances in eleven texts:

Table 2. Phrases Similar to frnagulmausadhivanaspati in Sanskrit Buddhist Texts

Lalitavistara-siitra $isire hi yatha himadhatu mahan trnagulmavanausadhi ojaharo |

(Vaidya 1958b, 124) tatha ojaharo ahu vyadhijaro parihiyati indriyartipabalam |
Siksasamuccaya quoting  |§isire hi yatha himadhatu maham trnagulmavanausadhi ojaharo |

Lalitavistara (Bendall tathaujaharo ’yu vyadhi jage parihiyatindriyartipabalam ||
1897-1902, 206.1-2)
Saddharmapundarika-sitr |iha ya kaci medinyam jata osadhayo bhavet |

a (Vaidya 1960e, 86) trnagulmavanaspatyo druma vatha mahadrumah ||
sasyani vividhanyeva yadvapi haritam bhavet |
parvate kandare caiva nikufijesu ca yad bhavet ||
sarvan samtarpayen meghas trnagulmavanaspatin |
trsitam dharanim tarpet parisificati causadhih ||

tac ca ekarasam vari meghamuktam iha sthitam |

yathabalam yathavisayam trnagulma pibanti tat ||

Lankavatara-sitra tadyatha mahamate nistrnagulmalatavanayam

(Vaidya 1963, 39) medinyamadityasamyogan mrgatrsnikas taramgavat syandante |
Larnkavatara-siitra trnagulmavrksaparvata api mahamate vividhani ca vadyabhandani
(Vaidya 1963, 42) nagarabhavanagrhavimanasanasthanani tathagatapravesadhisthanena

pravadyante |
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Hevajra-tantra

(Snellgrove 1959, 33)

sthiracalas ca ye bhavas trnagulmalatadayah |

bhavyante vai param tattvam atmabhavasvariipakam |

Samvarodaya-tantra
(Tsuda 1974, 80)

trnagulmalatavrksa jadavijjfianamatrakah |

sadgatikas ca ye sattva vijjfianasaha vartate ||

Mahavastu-avadana
(Senart 1882-1897, 1.91)

vanagahanam balagahanam girigahanani tyagagrahanani |
visamapratisannisannavanani tu manusyagahanani ||
trnagulmakanthakalatakulani vrksagrahana gahanani |

$athanikrtipaiSunyani tu manusyagahanani ||

Avadanasataka
(Vaidya 1958, 95 and
Speyer 1906-1909, 37.2)

yavac chakrena devendrena mahendravarsam vrstam yena tadasrama-

padam punar api trnagulmausadhipuspaphalasamrddham samvrttam ||

Samadhiraja-sitra
(Vaidya 1961b, 43)

and Prasannapada
(quoting Samadhiraja-siitra)
(Vaidya 1960d, 121)

buddho yada bhesyati dharmarajah
sarvana dharmana prakasako munih |
trnagulmavrksausadhiSailaparvate

abhava dharmana ravo bhavisyati ||

Gandavyitha-sitra
(Vaidya 1960c, 137)

tasya Sikhare vividhatrnagulmausadhivanaramaracite mahavabha-

sapraptam bhaskaram ivoditam |

Gandavyitha-sitra
(Vaidya 1960c, 250)

tena khalu punah sattvah Suskesu trnagulmausadhivanodyanadrumesu

nanavyadhisprsta digvidi$o vidhavanti sma aparayanah |

Sardilakarnavadana
(Mukhopadhyaya 1954,
26.6

tadyatha puskarasarinn amisam api phalabaisajyavrksanam
amalaktharttakivibhitakt pharasakadinam anyasam api vividhanam
osadhinam gramajanam parvatiyanam trnavanaspatinam nanakaranam

prajiiayate |

The most noteworthy thing about these instances of similar

phrases to trnagulmausadhivanaspati is that the majority of them

are metrical verses possibly suggesting that the only reason

trnagulmausadhivanaspati is not used in those instances is because

metrical limitations made it impossible. This is all the more plausible

for the texts using similar phrases to trnagulmausadhivanaspati in

a verse that also use the complete phrase in other, non-metrical,

passages such as the Saddharmapundarika-sitra, Lankavatara-
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sitra, and Samdadhirdja-sitra. In addition to these texts that use
both an abbreviated version in verse and the entire phrase of
trnagulmausadhivanaspati in other places, as shown in the first
table above, we see somewhat curiously, that the Gandavyitha-siitra,
one of the few texts that uses the complete phrase, uses the
incomplete, trnagulmausadhivana in two prose sections leaving out
osadhi entirely. These two instances appear to different from the
other passages noted above because the they are referring to
something different than the grass, shrubs, medicinal herbs, and
forest trees of trnagulmausadhivanaspati with the first phrase,
vividhatrnagulmausadhivanaramaracita, referring to an arrangement
of forested gardens of various grasses, shrubs, and medicinal herbs
and the second phrase, trnagulmausadhivanodyanadruma, referring
to trees in a forest garden containing grass, shrubs, and medicinal
herbs. It seems that when referring to manmade gardens and parks
(arama and udyana) the word vanaspati, which distinctly refers to
wild trees growing in the natural wilderness, is not used.

Among the texts that use variations of trnagulmausadhivanaspati
but not the actual phrase we see that aside from the Lalitavistara all
of the texts are either avadana or tantra texts. I cannot venture to
guess what this may mean but from this we might conclude that the
phrase trnagulmausadhivanaspati only appears in sitra literature; to
be precise it only seems to appear in Mahayana sitra literature.
Although counted as a vaipulya sitra, the Lalitavistara was

originally a Sarvastivada text and perhaps tellingly, we do not see
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the complete phrase but rather trnagulmavanausadhi. In the many

extant Pali suttas

the phrase we might expect to find,

tinagumbaosadhivanaspati, is entirely absent and even similar

phrases are rare. I have been able to find only four phrases similar

to trnagulmausadhivanaspati in Pali suttas:

Table 3. Phrases Similar to trrnagulmausadhivanaspati in Pali Buddhist Texts

Milindapaiiha (Mil 410)

Puna ca param maharaja megho ututo samutthahitva dharanitalaruhe
tina-rukkha-lata-gumbaosadhi-vanaspatayo parirakkhati, evam-eva
kho maharaja yogina yogavacarena yoniso manasikaram nibbattetva
tena yoniso manasikarena samanadhammo parirakkhitabbo, yoniso
manasikaramulaka sabbe kusala dhamma. Idam maharaja meghassa

catuttham angam gahetabbam.

Sattasiriya-sutta
(AN IV 100)

hoti kho so bhikkhave samayo, yam bahtini vassani bahtini
vassasatani bahtini vassasahassani bahtini vassasatasahassani devo
na vassati, deve kho pana bhikkhave avassante ye keci 'me
bijagamabhutagamaosadhitinavanappatayo, te ussussanti vissussanti

na bhavanti.

Citladhammasamadana-
sutta (MN 1 307)

Seyyatha pi bhikkhave gimhanam pacchime mase maluvasipatika
phaleyya, atha kho tam bhikkhave maluvabijam afifiatarasmim
salamule nipateyya. Atha kho bhikkhave ya tasmim sale adhivattha
devata sa bhita samvigga santasam apajjeyya. Atha kho bhikkhave
tasmim sale adhivatthaya devataya mittamacca fiatisalohita, aramadevata
vanadevata rukkhadevata, osadhitinavanaspatisu adhivattha devata,
safigamma samagamma evam samassaseyyum: ma bhavam bhayi,
ma bhavam bhayi, app-eva nam’ etam maluvabijam moro va
gileyya mago va khadeyya davadaho va daheyya vanakammika
va uddhareyyum upacika va udrabheyyum, abijam va pan’ assati.
Atha kho bhikkhave tasmim sale adhivatthaya devataya evam-assa:
Kim su nama te bhonto mittamacca fatisalohita, aramadevata
vanadevata rukkhadevata, osadhitinavanaspatisu adhivattha devata,

maluvabije anagatabhayam sampassamana safigamma samagamma
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evam samassasesum: ma bhavam bhayi, ma bhavam bhayi,
app-eva nam’ etam maluvabijam moro va gileyya mago va khadeyya
davadaho va daheyya vanakammika va uddhareyyum upacika va
udrabheyyum, abijam va pan’ assati; sukho imissa maluvalataya
tarunaya mudukaya lomasaya vilambiniya samphasso ti. Sa tam
salam anuparihareyya, sa tam salam anupariharitva upari vitabhim
kareyya, upari vitabhim karitvda oghanam janeyya, oghanam
janetva ye tassa salassa mahanta mahanta khandha te padaleyya
Atha kho bhikkhave tasmim sale adhivatthaya devataya evam-assa:
Idam kho te bhonto mittamacca fiatisalohita, aramadevata vanadevata
rukkhadevata, osadhitinavanaspatisu adhivattha devata, maluvabije
anagatabhayam sampassamana sangamma samagamma evam

samassasesum--

Gilanadassana-sutta

(SN IV 302-303)

Atha kho sambahula aramadevata vanadevata rukkhadevata
osadhitinavanaspatisu adhivattha devata samgamma samagamma
Cittam gahapatim etad avocum || |

Panidhehi gahapati Anagatam addhanam raja assam cakkavattiti || |
Evam vutte Citto gahapati ta aramadevata vanadevata rukkhadevata
osadhitinavanaspatisu adhivattha devata etad avoca. Tam pi aniccam
tam pi addhuvam tam pi pahaya gamaniyanti | | - Tatha hi pana
mam aramadevata vanadevata rukkhadevata osadhitinavanaspatisu
adhivattha devata evam ahamsu || | Panidhehi gahapati Anagatam
addhanam raja assam cakkavattiti | taham evam vadami | | Tam
pi aniccam || la || tam pi pahaya gamaniyan ti | || Kin te ayyaputta
aramadevata vanadevata rukkhadevata osadhitinavanaspatisu
adhivatthadevata atthavasam sampassamana evam ahamsu || ||
Panidhehi gahapati Anagatam addhanam raja assam cakkavattiti | |
Tasam kho aramadevatanam vanadevatanam rukkhadevatanam
osadhitinavanaspatisu adhivatthinam devatanam evam hoti | |
Ayam kho Citto gahapati silava kalyanadhammo sace panidahissati
Anagatam addhanam raja assam cakkavattiti ijjhissati silavato
cetopanidhi visuddhatta dhammiko dhammikam phalam anusarissatiti
[ || Imam kho ta aramadevatd vanadevatd rukkhadevata
osadhitinavanaspatisu adhivattha devata atthavasam sampassamana

evam ahamsu
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The Milindapaiiha contains the only phrase that consists all of the
elements of trnagulmausadhivanaspati, tinarukkhalatagumbaosadhivanaspatayo,
but it also adds a more general word for tree (rukkha) and vines
(lata). The phrases in both the Milindapaitha and the Sattasiiriya-
sutta both have to do with the relationship between plants and rain,
which is one of the common themes the phrase trnagulmausadhivanaspati
is used in conjunction with in some of the Sanskrit texts. The
phrase that occurs both in the Cialadhammasamadana-sutta and
Gilanadassana-sutta, osadhitinavanaspatisu, is used in both texts
to describe devata (deities) who live in various plants in the forest.
This usage is not found in the Sanskrit texts in conjunction with the
phrase trnagulmausadhivanaspati.

On first glance one might not assume that these passages from Pali
texts hold much in common with the use of trnagulmausadhivanaspati
in Sanskrit Mahayana texts, however, this passage from the

Citladhammasamadana-sutta is perhaps of note:

Seyyatha pi bhikkhave gimhanam pacchime mase maluvasipatika
phaleyya, atha kho tam bhikkhave maluvabijam afifiatarasmim salamiile
nipateyya. Atha kho bhikkhave ya tasmim sale adhivattha devata sa
bhita samvigga santasam apajjeyya. Atha kho bhikkhave tasmim sale
adhivatthaya devataya mittamacca fiatisalohita, aramadevata vanadevata
rukkhadevata, osadhitinavanaspatisu adhivattha devata, sangamma
samagamma evam samassaseyyum: ma bhavam bhayi, ma bhavam

bhayi, app-eva nam’ etam maluvabijam moro va gileyya mago va
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khadeyya davadaho va daheyya vanakammika va uddhareyyum upacika

va udrabheyyum, abijam va pan’ assatil2)

Bhikkhus, suppose that in the last month of the hot season a maluva-
creeper pod burst open and a maluva-creeper seed fell at the foot of a
sala tree. Then a deity living in that tree became fearful, perturbed,
and frightened; but the deity’s friends and companions, kinsmen and
relatives—garden deities, park deities, tree deities, and deities inhabiting
medicinal herbs, grass, and forest-monarch trees—gathered together
and reassured that deity thus: ‘Have no fear, sir, have no fear. Perhaps
a peacock will swallow the maluva-creeper seed or a wild animal will
eat it or a forest fire will burn it or a woodsmen will carry it off or

white ants will devour it or it may not even be fertile.’13)

This passage seems to hold a resemblance to the passage from
the Ugradattapariprccha-sitra as quoted in the Siksasamuccaya
above. In the Ugradattapariprccha-sitra it is a mendicant bodhisattva
who is exhorted not to fall into a state of fear by comparing
himself to grass, shrubs, medicinal herbs, and forest trees and in
the Citladhammasamadana-sutta it is a deity living in a sala tree
who is exhorted not to fear by his relations, some of whom live in
grass, shrubs, medicinal herbs, and forest trees and are presumably

not gripped by fear. Is it possible that the author or authors of the

12) MN 1307.
13) Nﬁr_lamoli and Bodhi 1995, 406.
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Ugradattapariprccha-siitra were in some way influenced by this
incident relayed in the Ciladhammasamadana-sutta? It must
remain speculation but it is tantalizing to imagine that there is an
implied connection between the phrase trnagulmausadhivanaspati
and deities that live in the wilderness and that this connection was
well understood by those who used the phrase in the texts they
composed. Read in this light, the passages from the Ugradattapariprccha-
sitra and Ratnarasi-sitra, and indeed the passages from other texts
using this phrase, take on a new depth.

Based on what I have uncovered, there are several tentative
conclusions about the use of trnagulmausadhivanaspati that we may
draw. I do not believe that trnagulmausadhivanaspati is a random
stock phrase. While it is true that various combinations of the words
that make up trnagulmausadhivanaspati appear often in many texts,
the phrase with all four words in the proper order is rare. I have only
been able to find it in seventeen texts and it hardly appears to be a
regularly occurring stock phrase in the sense of phrases such as
evam maya Srutam or yasmin samaye. However if we take into
account the variations and similar phrasings of trnagulmausadhivanaspati
it becomes clear that trnagulmausadhivanaspati was used in a
series of somewhat unique instances but not in any codified way. It
appears to be a phrase associated with Mahayana sifras, mainly
with vaipulya siitras and siatras from the Maharatnakiita collection.
Further, although there appears to be limited influence from Pali

sources on the use of trnagulmausadhivanaspati it is possible that
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the phrase as it is used in Sanskrit sources retains the concept of
supernatural beings embodying the plants outlined in the phrase as is
seen in the Cilladhammasamadana and Gilanadassana suttas and one
might cautiously theorize that this usage is how we might interpret
the passages from the Ugradattapariprccha and Ratnardsi sitras as
quoted in the Siksasamuccaya that seem to stand apart from the
passages from the other texts that use trnagulmausadhivanaspati. It
is my hope that further research will expand upon the conclusions
we tentatively draw here but for the time being, we must conclude
with the reiteration that this is a preliminary study and as such
there are distinct limits to the conclusions we can draw. Further
work must be done on this issue involving searching for the phrase
in other, varied sources. I suspect a thorough search for this phrase
in Chinese and Tibetan sources, where many Mahayana texts that
are no longer extant in Sanskrit are still available, would yield
valuable results that would serve to refine, contextualize, or
perhaps even contradict what we have been able to infer above
from looking at Sanskrit and Pali sources. Another limit to the work
done here is that I have relied entirely upon texts that have already
been edited. As new manuscripts composed throughout a wide
range of times from disparate locations and in multiple languages
continue to come to light and are researched and edited by scholars
it is possible that we will find more instances of the use of this
phrase and that we will be able to more fully understand the textual

connections stemming from the phrase trnagulmausadhivanaspati.
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Abbreviations

AN : Anguttara-nikdya, ed. Richard Morris & E. Hardy, The Anguttara-
Nikaya. London 1885-1900 (PTS).

Fol. : Folio

MN : Majjhima-nikaya, ed. V. Trenckner, R. Chalmers, The Majjhima-
Nikaya. (repr.) Oxford 1993 (1888-1899) (PTS).

Mil : Milindapariha, ed. V. Trenckner, The Milindapaiiho being Dialogues
between king Milinda and the Buddhist sage Nagasena. London
1962 (PTS).

MW : Monier Williams’ Sanskrit-English dictionary, Monier Monier-
Williams, Ernst Leumann, and Carl Cappeller, A Sanskrit-English
dictionary etymologically and philologically arranged with special
reference to cognate Indo-European languages. Oxford: The Calarendon
Press 1899.

PTS : Pali Text Society

SN : Samyuttanikaya, ed. L. Feer, London 1884-1898 (PTS).
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Abstract

Remarks on an Instance of Intertextuality in
the Eleventh Chapter of the Siksasamuccaya

and the Phrase Trnagulmausadhivanaspati in
Buddhist Siztra Literature

Charles William DiSimone

Ludwig-Maximilians-Universitdit Miinchen

The Siksasamuccaya of Santideva is an excellent resource for
scholars interested in the relationship between Buddhist texts as a
significant portion of this seventh century text is made up of quotations
from other, often significantly earlier, texts and as such examples of
intertextuality occur often within its pages. Taking an instance of
intertextuality between a pair of passages from two texts quoted in the
eleventh chapter of the Siksasamuccaya, the Ugradattapariprccha-siitra
and the Ratnarasi-siitra, as a starting point, this paper will explore the

usage of a particular phrase shared in the passages quoted from both
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texts, trnagulmausadhivanaspati (grass, shrubs, medicinal herbs, and
forest trees), as it occurs in all available sources. By using resources
available through the digitization of Buddhist literature that have only
become available to modern scholars in recent years, the instances in
which this particular phrase occurs in extant Sanskrit texts can be
uncovered with a reasonable degree of accuracy, uncovering that it
appears to be used almost exclusively within well-known Mahayana
Buddhist texts considered to be either vaipulya sitras or found as part
of the Maharatnakiita siitra collection. This paper collects the instances
where trnagulmausadhivanaspati occurs as well as similar phrases
used in Sanskrit and Pali texts with the goal of creating a preliminary
study of the use of this phrase and its variations in Sanskrit and Pali
sources that provides some insight into how the texts that employ the
phrase trnagulmausadhivanaspati may be related and how this may
further our understanding of the connection of certain types of texts in

Buddhist—and especially Mahayana—siitra literature.

Key Worts: Intertextuality, Buddhist siitra literature, frnagulmausadhivanaspati,

Siksasamuccaya, Ugradattapariprccha-siitra, Ratarasi=sitra
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