Shingon Risshii: Esoteric Buddhism and Vinaya Orthodoxy in Japan

Klaus BRNTE

Shingon Risst B 5 f#2% (lit. ‘Mantra Vinaya School’) designates the Jagse Buddhist order
of Saidaiji (Saidaijiryi i k=Fii) in Narazs K that emerged from the ‘precepts restoration
movement’ kairitsu fuklo unds 715 ELiE %) initiated by Eisor§l % (1201-1290; also Eizon)
et al. around 1238. (Groner 2005: 215; cf. infr&e Tistinctive twofold appellation ‘Shingon
Risshi’ hints at the synthesis of Shingon doctrine arndati with the praxis and ceremonial of
monastic discipline as propagated in the Japanéismya School’ or Rissh 5%, (Quinter
2007: 437. On the origins and establishment oftRigs Japan, see: Hanko 2003: esp. 327ff.; for
genealogies, ibid. 357-358)

Although very little is known about the first Buddt communities on the Japanese
archipelago (Hanko 2003: 329-333), early Nara pk(l10-784/94) hieratical officiates seem to
have been regulated by—and primarily conductedHerwelfare of—the state. The procedure
had more to do with evaluating a candidate’s diggein chantingutras or performing nation-
protection ceremonies, than with his/her vowingiphold a certain set of disciplinary rules in
front of a quorum of ten—or in remote areas fivegiienately ordained monks, three learning
masters and two or seven witnesses, as the ‘orthadethod prescribed. (Hanké 2003: 333)

Aside the official sacerdotal examination systemere¢ were also self-ordained priests/priestesses
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or ‘monastics whdiberated themselves'jidoso AR f). (Groner 1984: 5-6; for contemporary
self-ordinations or ‘vowing to keep the preceptsyonr own accord’, i.gjisei-jukai H %2,
and their textual foundation, see: Hankoé 2003: 332; esp. *2; Yamabe 2005; on early
ordinations in Japan, see: Hanko 2003: 328ff.)

In 733, however, the court sent out two men ireotd request Chinese masters to come
to Japan and perform legitimate ordinations acogrdo the regulations of thgifunlt P47
(Shibunritsy, further: SBR) [T. 1428}.(Groner 1984: 7) Their invitation was acceptedtigy
reputedvinaya master (jsshi i) Jianzhenfi . (Ganjin, 688-763), who reached Japan in
753/4. (Ueda 1939: 120; Hank6 2003: 346; on Gawsjge: ibid.: 341-352). He introduced the

SBR-interpretation of Daoxuaiii & (596-667) or the Nanshan Vinaya School (Nanshaohg
F IL1E5%), and conferred the ‘full preceptgjysokukaif. /& ) of the continental tradition upon

Japanese priests who renounced their previousthuaox’ initiations, and thus became the first
full-fledged formally and properly ordained monastion Japanese soil. Jianzhen erected an
Ordination Platform Hall (Kaidan'in§ &%, also Kaidand 718 %) at Todaiji K55 (Nara) in

755, which became the center for official ordinasib (Groner 1984: 8-9)

! This Chinese translation of tlharmaguptaka-vinayhad been accepted as the only valid scriptur&loaity for
monastic ordination practice throughout China alnte decades earlier. (Heirman 2002: 422; Heir2@®i7: 195;
André Bareau, cited in McRae 2005: 70)

2 For six years theddaiji Kaidan’in was the only permanent ordinatidatfprm on Japanese soil, but since empress

Koken =5k (r. 749-758, alias Stoku #17#, r. 764-770) ordered the erection of two additiggracept platforms in
761, it became known as the ‘central platformthis kaidan 718, while at YakushijigffisF in Shimotsuke

B (Tochigi) there was an ‘eastern platform’ tokaidan ¥ %18 and at Kannonji#i & <F in Chikuzeni® il
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However, as in China where Mafanists took an additional set pfecepts as a supplement to
the SBR, Jianzhen also conferred Huelhisattvasila (bosatsukai% i#7#) of the Fanwangjing
4928 (Bonnmokyo; further BMK [T. 1484]) upon the Japanese candisads a ‘separate
ordination’ petsujufll3%).? (Groner 1979: 26; Unno 1994: 29; Abe 1999: 47-@&yner 2005:
214) Jianzhen’s establishment of a legitimate @tim system gave him the reputation of the
founder of Risst, which from 759 onwards had its headquartersashddaiji & 425, (Ueda
1939: 120; Hanko6 2003: 13-14, n. 39-40)

Although ordinations soon became purely pro forffRaure 1998: 173), the system of
separate SBR and BMK ordinations seems to haveinechdahe standard format in the Heian
period (784/94-1185) at least until 822. In thadrygust some days after the death of Saigtvs
(767-822), Tendak & priests were legally permitted to ordain so-calMdhayanabodhisattva

monks’ @aijo bosatsus K3 [E %), the procedure of which was exclusively basedthan

‘perfect and sudden Maypana precepts’ daijo endonkai X 3E [E]#EH ) of the BMK, and was

(Fukuoka) asaikaidaniti I8 or ‘western platform’. (Eliot 2005: 232. On ordiita platforms in India and China,
see: McRae 2005: 75ff.)

® Traditionally the alleged translation of the SaitsBrahmajila-sitra or the tenth chapter of tHgodhisattvaila-
sitra attributed to Kurarajiva (344-413) in 406, but nowadays accepted as aeShiforgery. By the end of the fifth
century, the second fascicle of the BMK circulatsla so-calleBodhisattva-pétimoksa (Pusa jieben Bosatsu
kaihon & pE i A), which formed the basis for the Mafanist code in East Asia. (On the terpodhisattva-
pratimoksa, see: Malalasekera 1972: 240-246; For a briefudision on the apocryphal origins of the BMK, see
Hankd 2003: 108-110. For an annotated German atois) see: Ibid.: 125-181, and 182-185 for an weev. For a
complete French translation, cf. De Groot 1967. faother reference, see Groner 1990: esp. 251-@ombrich

1998: 52-53; Yamabe 2005).
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performed on a new Tendai-exclusive precepts platfat Enryakujizt /%<5 atop Hieizantb &)l
1. (Ueda 1939: 119; Groner 1984: 162; Groner 20Q%t) Zhus, within a century after the

introduction of thevinaya into Japan, Tendai priests abandoned the con@haemtination
procedure and rejected thédriji SBR-ordination asonditio sine qua noto enter the monastic

order.

In the same year, ikai =i (774-835) received imperial consent to erect ahigdka
Hall (Kanjodo j#TH%, also Shingon'inEl 5 Fit) in front of the Great Buddha Hall (Daibutsuden
KAL) at Todaiji. (Abe 1999: 53) As is apparent from his dyiimggtructions Konin no
Goyuikai 541~ O 11 #), Kikai instructed Shingon priests to “strictly adheee both the
exoteric and esoteric precepiei-mitsu ni ka&i®s —7k),* and to purify themselves.” (KDZ,

Vol. 1I: 861; quoted in Ueda 1939: 141) He admoadshhem: “if you purposely violate [these
precepts], you are not a disciple of the Buddha por]are you my disciple”. (KDZ, Vol. II: 862,
trans. Groner 2005: 211. Fortkai, [cf. supra...... ) However, adherence to ¥irmyawas again
soon in decline, and it was only in the Kamakurs88:-1333) period that ikai's admonition to

strictly observe the monastic code inspired Buddpislates to initiate a ‘precepts restoration

* The ‘esoteric preceptsir(tsukai# i) are also calledsamayaprecepts’ $anmayakai=B£HS %), and according to
Kikai comprise four vows centered on the aspiratmmttain enlightenment (cf. KDZ, Il: 150-151, Englans.
Hakeda 1972: 94-95), while he included in the ‘exiat precepts’ KenkaiZfi#) the disciplinary codes of the SBR

and BMK. (For Kikai's precepts view, see Ueda 1933; for the origihthe sanmayakaicf. Tomabechi 1990) The
history of the order in which the respective SBRJKB and samayaprecepts are bestowed during the ordination

process is addressed in my forthcoming dissertdéégpected 2012).
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movement’ in order to revive the SBR ordinatiorditian and to restore th@naya ‘orthodoxy’
of Jianzhen’s Rissh®

Although Jippan® & (1089?-1144; also Jitsuhan) from Nakagawa!| (Nara) is
considered the trailblazer of the Shingon Risshovement, Kakdj & & (1194-1249) of

Toshodaiji (Nara) and especially Eison of Saidaiji aerh@aps its most famous prelates. (For
Eison’s biography, see: Groner 2005: 210-221) W8héngon Rissihin Nara became known as

the ‘Southern School’ or ‘Vinaya School of the Smrh Mountains’ (Nanzan Risshd 111714 55%)
and became the dominant trend, there was also @h&a School’ (Hokushit>z?), centred in
Kyoto. (Faure 1998: 173-4) One of the latter's mosiovened representatives is Shui 75

(1166-1227) of Senmyi JRiH=F. (Groner 2005: 215) Other Kamakura period (11833)3

® Therefore, while Shingon Risslis narrowly defined as a specific ‘schodhy 52), the termShingon-ritsutl =
designates both the Shingon precepts interpretafiéttikai, as well as the amalgam of movements for thivaéof
monastic discipline that was preached by Shingortshined — or at least affiliated — priests. (MD712, s.v.
Shingon-ritsy Ueda 1939: 120-121) In this broader ser&gingonritsuhas been described as “inside being the
secret practice obodhisattvas but outside appearing as the revealeilaka path” (Ueda 1939: 119). Shingon
Risshu preaches the ‘orthodox’ way of employing the SBRlex, both during ecclesiastic initiation as inlyai
monastic life, while at the same time adheringhte BMK bodhisattvasila and samayaprecepts, as well as to
abiding by the teachings of Shingon. (Ueda 1933; ®br Shingon Risshlineages, see Ueda 1939: 130-132) The

attempts to restoreinaya ‘orthodoxy’ were in large extent a reaction agaisisch figures as Shinrail & (1173-
1262), the founder of the True Pure Land Schooti@JShinsh ¥t 3 5%, also Shinst ¥ 5%) who caused

mainstream Buddhists to virtually abandon everynfaf disciplinary rule. (Ueda 1939: 119. On Shinraee e.g.
Hirota 1989; Nasu 2006. For Shimshsee e.g. Yamamoto 1963; Dobbins 1989; Porcu 2088} to vinaya
restoration movements, there were also Kamakuragettempts to revive thieodhisattvaprecepts (Faure 1998:

173-4). Due to space limitations, these developmeiit be discarded.
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Shingon Rissi representatives are Gedaf#iiit alias dkei 5 & (1155-1213) from Kasagii &

(to the northeast of Nara), Mg Fi# (1173-1232) from Toga-no-#} )£ in Yamashiroili
(Kyato), and Eison’s disciple Rkan K #i alias Ninslb 2.1 (1217-1303) from Gokurakuji
#%<F (Kamakura). Eison and Ninghare particularly known for their contributions Bauddhist
social aid® (Quinter 2007. On Mje, see Unno 1998, 2004, 2006: 129ff; Abe 2006)slt i
noteworthy that, just as during the period priolJitanzhen, Eison and Kakugaw themselves
compelled to self-ordinations, which in contrasttie Nara tradition of separate SBR and BMK
ordinations were performed as a single ‘comprelensidination’ {sijju 1#52) before a Buddha
statue fonzonA &) in the hope of re-establishing a legitimate Dhadineage. (Groner 2005:

212ff.) This meant “a dramatic break from the ttiati espoused by Japanedaaya masters
from Jianzhen, through Jippan arsdei” and “none of these [formevjnayamasters would have
allowed the use of self-ordinations to ordain mdr{i&roner 2005: 213-214).

Nevertheless, adherence to the precepts soomdédigain, and it took about three and a
half centuries before at the beginning of the Edoqga (1603-1867) renewed precepts restoration
attempts emerged. Nagin B 2 (1576-1610), who together with his discipleazgn /% (n.d.)
and EunZ = (n.d.) took self-initiation at Bydoshin's-in “F-2%:0» £ [ on Makiozant® £ 11 in
Yamashiro in 1602, initiated this movement and sghently transformed Makiozan into a

‘practice hall (alsomanda) for precepts restorationtifsu saiko dojo £ #iE15). (Ueda 19309:

121-122) The Makiozan faction (Makiozanh@/= l1JK) inspired other Edo period monks to

® Except from Mye and dkei, all these precepts revivers were monks withear Shingon affiliation. (Ueda 1939:

120-121)
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found othewinaya-vihiras (ritsuenf# [5]) or temples where monks were trained in accordémce
the SBR. For instance, Yoshinaga/k (1585-1647) returned to his birthplacéyasan in 1619

after being initiated by Eun, and founded Shinbedshtsiji & 3!l i [EiEF, which became the
=

headquarters of #asan Rissih Yoshinaga’'s pupil, Kaien Ek[E#HZE (d. 1712), revived

bl

Shinkoji #JE\5F on Otorizan K& 1l in Izumi #1J%, and Jinin Emy 282 2 (1615-1675),
Myanin's second generation disciple, restored Yagchf H=F in Kawachiii] 4 (Kasha {A[/JH).
Thus, MakiozanQtorizan and Yadiiji became the centers of SBR studies and are kramathe
‘three vinaya training temples’ ritsu no san &bs 14 ® —f#1jj). Because their founders were
Shingon affiliated monks, these temples are aldlectghe ‘three branches of Shingon Rigsh
(Shingon Rissh no san ha® 5 5% ® —JK). However, those who succeeded them later
considered themselves closer to Rissind are therefore categorized as Shibun Rig$H 1352

(Dharmaguptaka-vinaya School) or Shiburifie;Jk (Dharmaguptaka faction). (Ueda 1939:

122)
Some Edo period monks went even a step furtherestablished their own forms of

Shingon Rissi. Jogon ¥ & (1639-1702, ordained by Kaien), for instance, sug establish a

samghaaccording to the orthodox teachings of the Buddhd, preached the ‘Dharma-Accordant

Mantra Vinaya’ Nyohs Shingon Ritsulllix 5 & f3), which also aimed to restore the SBR
precepts. In 1677 he founded Enmdififi =¥ in Kawachi and, relying on the patronage of
shogun Tokugawa Tsunayoshi )14 7 (1646-1709), established ReiuffiZZ=F on Horinzan
F ML in Yushimai% = (Edo) in 1691. The Reiun branch (ReiuriigZ k) of Nyohd Shingon
Ritsu employs the SBR and is still extant todayedd 1939: 123) On the other hand, B

(1718-1804), who succeeded the Y@chneage, is the founder of what is known as ‘tBerrect
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Dharma Vinaya’ (8bo Ritsu 1F7%1#), which he proclaimed in 1756. Thirty years latédkiji 1=
#5F in Kawachi was recognized as the head templeob$ Ritsu. In this denomination,
however, monastics not only employed the SBR, at studied thé&buritsu 7 #B7# (Konpon-
setsu issai ubu binaydR 4 & — U1 H # B % B, further: UBR, T. 1442) or the
Milasarvastividavinayatranslated by Yijing#¥% (635- 713) in the early"™8century’ (Ueda
1939: 123) Even though Jiunkonponsetsu issai ubu @syakuys #2745 — U145 #4 FH g 2
suggests that he envisaged establishisgragha according to the UBR, he never argued for an
exclusive reliance on it, nor did he reject the S&&Rhe foundation for the legitimate ordination
procedure. (Ueda 1939: 127; For Jiuiisayasermons, see Watt 1992)

Although initially designed to revive the SBR, anttherefore referred to as
Dharmaguptaka branch (Shibunfiéi 7> Jk), Edo period Shingon Risghalso developed a
Milasanastivada branch (Ubuh@i #5Jk). (Ueda 1939: 141) This UBR movement started with
Myozui % (1696-1764), who was seventh in the Shinbessh&ntdiji lineage on Kyasan.
Together with his disciples Mitsumd# '] (d. 1788) of Shinbessho, Gakun§#yl (1716-1773;
also Kakunyo) of Fukaji #& F£5F in Aki Z2#% (modern-day Hiroshima), as well as Mitsumon’s

disciple Toka 7% (1745-1816) of Matsuojtx&2=F in Tango f}#% (also Gotani% ), he

" The UBR is often ambiguously referred tofa&kf Uburitsu, which can also point at the Chinese translation o
the Sanastivadavinaya (Jajuritsu 1) or Ten Recitations Vinay@. 1435]. (Clarke 2006: 3, n. 4. For more
information on the interpretation of the tefiii 43 in this context, cf. Ueda 1932: 1-14; For a stafithe Sankrit

pratimoksa of the Milasanastivadins, see Charles Prebigyddhist Monastic Discipline: The SanskrizBmoksa
Sitras of the Mahsamgikas and Mulasawstivadins (University Park, Pennsylvania: Pennsylvania Stateversity

Press, 1975). [Is full bibliographic reference resbtiere?]
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claimed that Shingon adepts should uphold the Widkad of and noin addition to— the SBR,

8 because Bkai listed the UBR and not the SBR in thimaya section (itsubu % &) of his
Sangakuroku=£243 or ‘Catalogue of [Texts Consisting of] the Thr&\jisions of] Learning®

Mitsumon, for instance, argued that since the gscesvival of the middle ages the SBR was
employed instead of the UBR, which is counter tda{’s teachings, and in hishingon ritsugy
mond H 5 #1742, Gakunyo pleaded to have a Shingon Risstdination system that was
different from the one used in Rissi(Ueda 1939: 125-128; For Myui, Mitsumon, Gakunyo
and Toka, cf. Ueda 1939: 127-128 and Clarke 2006: 1{#8&sim In 1759, Gakunyo received

permission from Ninnajimiyaf~ f1 57 &= to turn the Fukoji on Kikisan 4> 4 11 into a

‘Milasarvistivadavinayapractice hall’ Uburitsu djo A #43tiE5) (Ueda 1939: 127).

8 Although Mitsumon, Gakunyo andsKii’'s preaching of the UBR-revival is based on theléags of Myzui, it is

important to note that Myzui owed his preference for thisnayato ShingenE i (1689-1758) of dren’in it it
on Kayasan. In 1756 Shingen recommended Jiun to wrigwvigion on theNankai kikidenss 327 5213, i.e. Nankai
kikiden geransh i 1f % it {5 i 4 £, finished at Fudii A~ #)<F in Nukata#iH in 1758. Before his death, Shingen
added an epilogue to Jiurtbu e ryakuy 7 # KA ZE, in which he argued for the exclusive implemenotaf
the UBR Therefore, Shingen, and not BBui can be considered as the actual founder ofUBR restoration
movement. (Ueda 1939: 125-126; Onddwi’s biography, his inclination to the UBR andiigdated texts, see: Ueda
1939: 126-127; On Shingen, see: Mizuhara 1922;di®y2)

® Full title: Shingonsh shogaku kg-ritsu-ron mokurokul 5 52 T &2 44434 H 4% (Catalogue of &ras, Vinayas, and
Sastras to be Studied in the Shingon School), cordpilg Kikai in 823 cf. KDZ, Vol. I: 105-22. Although the
Shingon monastic curriculum outlined in this cagaie was meant to addend the standard works of éine $¢hools,

and not to replace them, the question ak&’'s exclusion of the SBR, has yet to be systeralti addressed.
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Although Shinbessho used to employ the SBR, frogp2di onwards, the UBR was
enacted, and especially after Mitsumon'’s time, |tteer came to rely exclusively on the UBR.
Therefore, Shinbessho-Enjis Fukuoji and Matsuoji are called the ‘thredalasarnastivada
training temples’ Ubu no san &s A ¥ D =1 17). These formed the operating base of the UBR
revival movementburitsu fukié unds A ¥ 18 BLiEH)), which strove to make the UBR the
only ‘Shingon-vinaya(Shingon-ritsu¥. 5 #£) in Japan. (Ueda 1939: 127; More on the UBR
revival in the post-Edo period, cf. Clarke 2006:3%. The popularity of this movement resulted
in heavy disputes between the Shibunha and Ubutwacbes of Shingon Risstover which
vinayawas to be followed. (Ueda 1939: 132-141) Thus,vin@yawas “in no way peripheral,
but in fact an integral part of the life of the fEgeriod] Shingon monastic communities” (Clarke
2006: 39-40).

Eventually, Shingon Risshwas recognized as an independent school in 1885 1R¥7c,
s.v. Shingon Risst), and still profiles itself as the ‘orthodox schiogseibha 1ETJK). (Ueda
1939: 142) According to a survey conducted in 180ngon Rissiihad 72 templegiin =7F5t),
lead by one chief abbokgnchy &), 35 male and 4 female chief priestgsboku(t: i), 59
male and 5 female teachekydshi Zfifi). The school had about 8,700 temple supporgastd

fE1E), and over 618,000 lay adherenghifito {5 1E). (MD 1278a, s.v. Shingon Rissh The

Outline of Japanese Buddhigidippon Bukky yoran H 4<1A %% %)'° draws approximately the

19 A non-commercialized ‘espéce de Vade-mecum’ distéd by the Japanese Buddhist Alliance (Nihon Bakk

Rengkai B A Zfi & €r) exclusively to the Chinese and Korean participavtio attended the Congress on East

Asian Buddhism (Fa Bukkybs Daikai 5 i f#; K €) in October 1925. Hartmann 1937: 319-320) <dogsrttean it
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same picture based on a survey conducted in 1828tnjann 1937: 325) Compared to Shingon
and Rissh, the Shingon Risshof the early 1920’s was statistically larger th@msshi in
numbers of ordained priests, employees, templasing facilities and adherents, but was still
much smaller than the Shingomashrhough still of some importance today, ShingonsRishas
become quite a peripheral denomination in conteamyatapan-*
The Shingon Risshscriptural canonshoden & 4t) includes the following major works:

(1) the BMK; (2) Yogicarabhimi-sastra-pratimoksa translated by Xuanzang #t (646-648)
(Yuga kaihon ¥ flll & 4~ or Yugashijiron kaihon¥i fiil Al # # & 4< ) 12 [T. 1579]; (3)
Dharmaguptaka-pitimoksa (Shibun-kaihon/l 7378 4) [T. 1429] (German transl. Hanké 2003:
17-81); (4) the three majatinayacommentariesritsu san daibufd = k#F) by Daoxuar?; (5)
Milasanvstivada-pratimoksa-sitra (Konponsetsu issai ubukai &y A< — VI 58 &) [T.

1454] ; (6) MSV (cf. supra....); (7) STTcf. ... supra); (8)Yogingtra (Yugiky Fift&%) [T.

was given away free to Ch & K participants as ayption?Yes, it does. One could think of it in a similanywed the
folders the IABS patrticipants received in Atlanie;

X For now, the author has no access to more reegat d

12 Also calledBodhisattva-patimoksa or PusajiebentZfsi 4, actually comprising of only the last part of #@"
fascicle and the 41fascicle, i.e. T. 1579: 510c7ff. (Malalasekera2:9241b) The history of theratimoksa in Japan
remains the subject of future research.

13 Sifenlii shanfan buque xingshi chAihy A i< B1 T 578 [T. 1804] compiled ca. 628; revised in 636 (Jobinst
2000: 359-361). The two other commentariesSifenlii bigiu hanzhu jiebel />t &34 [T. 1806] and

Sifenlii shanbu suiji jiemBl /> A FEHE £ EE [T. 1808]. On Daoxuan, see e.g. McRae 2005.
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867]"*; (9) Recitation Stra (Ryakunenjuky % & & 4¢; Full title: Daibirushana bussetsu
yoryaku nenju kg K B IS B AR LG S AR AS) [T. 850]; (10) Susiddhikra-sitra (Sushijiky
#F & H4K, alsoShoshijikg) [T. 893 and (11) thélreatise on Maliyina (Shakumakaenrofé
JEE ST 5) [T. 1668]°. While the first four texts are major scripturdstime Rissli corpus, the

latter six are part of the Shingon canon. (HartmB®8i7: 323-325)

14 Full title: Jingangfeng luoge yigie yujia yuqi jinongsbu rokaku issai yuga yugi Bya: ] 2 5 4 — ) 5 i 5 41
#& or ‘Satra of the Pavilion with the Vajra Peak and all¥isgas and Yogins’, attributed to Vajrabodhi. Fdiul,

annotated Dutch translation see: Vanden Brouck®,1®@ English translation of which is forthcomiag Vanden
Broucke, Pol and Pinte, Klaus (transugiky: The Scripture of All Yogas and Yeg@f the Vajra Peak Pavillion
(planned for 2011); see also Goepper 1993 for gligntranslation of chapter 5.

15 Cf. supra: K. PinteSubhakarasinha”, China/Esoteric Buddhism during the Tang, Bs&bel 2001.
18 Shi moheyan luis a commentary on the East Asian compositiomefwakening of Fait{Daijokishinron A3

#2{=7) [T. 1666], attributed to Bgarjuna (2° — 3¢ century), but was composed between thaid &' century in

the Korean kingdom of Silla (Buswell 2007: 369-3i®84).
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