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NEW SOURCESOF THE SIXTH BOOK OF THE SESTODNEV
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In the sixth book of hiSestodnévJohn the Exarch (second hal? 8entury —
first half 10" century) mentions a certain Gregory, who is calkettue brother
of the Great Basil”. Without a doubt John is rafegrto Gregory of Nyssa
(ca.331/340—ca.394), one of the three Cappadoeattuers and brother of Basil
of Caesarea. The reason for John’s mentioning igshdp of Nyssa is obvious:
he refers to one of the sources of the last booki®Bestodnevwhich deals
with the Creation of Man, viz. Gregory of Nyssatgtaopological treatis®e
hominis opificio(CPG 3154Y. The importance of this treatises a source for
John’s hexaemeral work — a source which was, honyvesespected of
containing heretical elements — has remained uretbtip to the present moment.

1. In search of the sources
Some years after the publication of Rudolf Aitzelleris scholarly edition of

the complete text of th&estodneyseven vols.; 1958-1978)Jvan Dujev
wrote:

! Written in the first period of Symeon’s rule, vibefore 917/18, cf. IDUXEV, “Zur
Biographie von Johannes dem Exarcherifterae slavicae medii aevi: Francisco Venceslao
MareS Sexagenario OblataBd. J. Reinhart. Minchen 1985: 67-72, esp. 69.

2 MIGNE, Patrologia Graeca— hereafter quoted as PG — 44: 123-256. The mastatorthy
edition to this day remains G.HORBES “De conditione hominis”, in hisSancti patris nostri
Gregorii Nysseni Basilii Magni fratris quae supensutomnia T.1, fasc. 1-2. Burntisland
1855: 96-319.

® R. ATZETMULLER, Das Hexaémeron des Exarchen JohaniBss I-VIl. Graz 1958-1975.
This replaces the diplomatic edtition of MS Synod@4b (1263), published in 1879 by O.
Bodjanskij —Illecmoones cocmasnennviii Hoannom Dxcapxom boreapckum. Io xapametinomy
cnucky Mockosckoti Cunooanvroil dubruomexu 1263200a. As is known, Aitzetmuller used
Bodjanskij's work for the reproduction of Synodal53 For some remarks concerning the
insufficiency of Bodjanskij's edition, see e.g. BesSKIEN, “Zum Sestodnev des Exarchen
Johannes”Archiv fur Slavische Philologi@6 (1904): 1-4. An edition of the early Russian
redaction of theSestodnewhas been published by.C. BAPAHKOBA, [Ilecmoones Hoanna
Exszapxa bBoneapckoeo. Panmsii Pycckasi pedaxyus. MockBa 1998; alsoEADEM & B.
MWIBLKOB, Illecmoones Hoanna Exzapxa boneapckoeo. Cankt-Ilerepoypr 2001.
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Le Hexaémeromle Jean I'Exarque n’est, strictement parlant, iggr'compilation parfois
assez libre, relevant de sources premieres degiéppatristique grecque. Pour mieux
comprendre le texte paléobulgare, il est absoluméntssaire de tenir compte des
textes grecs utilisés. Ajoutons tout de suite Hicdité fondamentale: établir avec
précision ces textes patristique que l'auteur fmlgmre avait dans les maihs.

Although scholarship, especially subsequent to eAitdiller's edition, has
shown ample attention to the Exarch’s exegetnabnum opus- without a
doubt one of the major achievements of Old Slavditecature at the time of
Symeon — few publications have been dedicatedet@itbblem of the Byzantine
sources. As is known, tHeestodnexontains some clues for the identification
of the source texts: the Exarch himself pointsh® ‘Hexaemerorof St. Basil”

— that is, Basil of Caesared#omiliae IX in HexaemerofCPG 2835)— as his
main sourcé.

A first period of research into the sources of Sestodnev already set
in with the work of Konstantin Kalajdo¥i(1792-1832) and Aleksandr Gorskij
(1812-1875) and Kapiton Nevostruev (1815-1872) was concluded with
Aitzetmduller’s edition, which contains the Greekradkels for the identified
sections of théSestodnevBesides long passages from the already mentioned
Homiliae in Hexaemerohy Basil of Caesarea, the fragments are from Sawveri
of Gabala’sin cosmogoniam orationes YWCPG 41947, and, for the first book
of the Sestodnevfrom Theodoret of Cyrus’&raecarum affectionum curatio
(CPG 6210)° References to smaller excerpts from primary orosdary
sources — a.o. Plato, Aristotle, Gregory of Naaisndohn Damacene, and
Sextus Empiricus— can be found in Aitzetmullersapparatus criticus

* 1. DUXEV, “L'Hexaémeron de Jean I'ExarqueByzantino-Slavic89 (1978): 211.

® Ed. PG 29: 4-208; S.i€r, Basile de Césarée. Homélies sur 'Hexaémémraris 1949 (=
Sources Chrétiennes); E.AMAND DE MENDIETA & S.Y. RUDBERG, Basilius von Caesarea
Homilien zum Hexaemeromerlin 1997 (= e griechischen christlichen Schriftsteller der
ersten JahrhundertéNeue Folge — Bd 2).

® Cf. ATZETMULLER, HexaémeronBd. |. Graz 1958: 43-44 (6b):f e cAokeca LIECTh He 0
C¢BB MBI KCMB CHBCTABHAH, NB 0BO 0TD PGIC’Z)CAMG()A CBATAAIN0 BACHAHRA HCTOBARN CAOBCCA, O0BO K¢ H
?AZO\fM'Z)I 0TD HNEro BBZEMAERLUE, TAKOAKAE H 0TDH HOANNA, A Apmfrore 0T ,A,fo\fr“blHX’Z)...”; the
reference to a certain John (loann) is less unegaly the name has been connected with
John Chrysostom as well as with John Damascenateh $cribe rightly added the names of
Severian (viz. of Gabala) and Aristotle to thisgzage.

" In his groundbreaking worloann sxsapx Boreapckuii (Moscow 1824); se6.A. IL'ISK1J,
“Jean I'Exarch. A propos du livre de Kalajd®\i1824-1924)",Revue des Etudes Slavks
(1924): 199-207, esp. 203.

® SeeA.B. I'opckuit & K. HEBOCTPYEB, Onucarnue ciagsinckux pykonucei Mockosckoi
cunooanvrou bubnuomexu 2,1.Mocksa 1857: 1-43, esp. 11 et seq.

® Ed. PG 56: 429-500; for Severian’s homilies seBElLINGER, Die Genesishomilien des
Bischofs Severian von Gabaldunster 1916 (Alttestamentliche Abhandlungen,1).

19 Ed. PG 83: 897-924; the excerpt is frovn De materia et mundd16 et seq.; also P.
CaANIVET, Théodoret de Cyr — Thérapeuthique des maladiegrigliest.l. Livresi-vi. Paris
1958 (=Sources chrétiennds//1).
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Furthermore theéSestodnewontains large passages that have not as yet been
traced to particular Greek parallel teXt#\pparently most of these passages are
not so much translations as free paraphrases fasious sources:

Wo aber bisher kein zusammenhangender griechisRielleltext gefunden wurde,
stellt loanns ‘eigene’ Exegese eine freie Parajpdmasy (von Bibel und Vatern) zum
jeweiligen Thema dar, die teilweise dem Aufbau dasileios-Homilien folgt,
daneben aber auch andere Kirchenvater wie GregedosNazianz, Gregorios von
Nyssa, Johannes von Damaskos (Ekthesis/Bogosl@Rie),)Dionysios (Areopagites?)
und vor allem Aristoteles mit seinen naturphilogsphen Schriften heranzielt.

However, a detailed analysis of John the Exarchige lbf reasoning may
occasionally reveal his primary and secondary ssjraes is the case with a
large passage from book VI of tigestodnevThis book — without a doubt a
vital part of the work — deals with the creationMédin. The book opens with the
famous description of the court in Preslav (VI,;1265¢-206&) — an original
element, undoubtedly to be ascribed to the Exantisdlf. This is followed by
a lengthy and largely unidentified section (VI, B42 206a-239c). One
particular passage has received considerable sthattention, viz. the medical
exposition of the human physiology (VI, 171-24068235b), which indirectly
goes back to the first book of Aristotlelistoria Animalium™ Leskien’s
source-critical analysis of this fragment has réekaparallels also with
Meletius the Monk’sTractatus de natura hominis The Aristotelian passage is
followed by a fragment which comments on the synsioolof the numbers in
the creation narrative (VI, 263-274; 238b-23Yckurthermore, the sixth book
contains a translation of the larger part of Basilinth homilyin Hexaemeron

1 AITZETMULLER, Hexaémeron, 1-6 (1a-c); 43-48 (6b-d); 145-212 (19a-27b):7H18 (36a-
37b); 97-215; Ill, 7-142 (73c-89a); IV 1-264 (11042d); V, 1-32 (170a-173d); VI, 1-274
(205c-239c).

12 G. PobskALsKy, Theologische Literatur des Mittelalters in Bulgariend Serbien 865-
1459 Minchen 2000: 230.

13 References are made on the basis of Aitzetmuikelison.

14 Seel'opckuit & HEBOCTPYEB, Onucanue 2.1: 17 et seq.; also the long article Iay.
TPuoOHOB, “HMoan Ex3apx bbarapcku M HEroBOTO ONMCAHME Ha YOBELIKOTO TENO,
Bwneapcku npeaneo 1 (1929),xu. 2: 165-202, esp. 182-202 (the Aristotelian fragtrend a
Bulgarian translation are on p. 187-202).

15 LEskiEN, A., “Der aristotelische Abschnitt im Hexaemerars dExarchen Johannesgic-
Festschrift. Zbornik u slavu Vatroslava Jéai Berlin 1908: 97-111; for th&ractatus de
natura hominis — ed. PG 64: 1076-1309 — see KRUMBACHER Geschichte der
byzantinischen Litteratur: von Justinian bis zund&mles Ostromischen Reiches (527-1453)
New York 1958 (Munchen 1897): 617(7); cf. CPG 35%0ber de natura hominideletii
monachi apographon est libri Nemesii” - viz. ibe natura homini®f Nemesius of Emessa.

18 Viz. on the six days of the creation, God’s resttioe seventh day, and the eighth day of
resurrection and new life. For the treatment of siyebolism of the eighth day by the
Byzantine Fathers, see GOBSKALSKY, “Ruhestand oder Vollendung? Zur Symbolik des
achten Tages in der griechisch-byzantinischen Tugel, Fest und Alltag in Byzaned. G.
Prinzing & D. Simon. Minchen 1990: 157-166, 216-219
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(VI, 273-352; 239¢c-249b), and ends with Severiaabala’s fourth homilyn
cosmogoniam orationd¥|, 352-494; 249b-267a). lvan Digv considered the
first, unidentified part of book VI to be a ‘more kess original’ creation of
John:

Pour toute la premiere partie du livre dddxaémeronconsacrée au sixieme jour de
la Creation [...], c'est-a-dire pour le texte aux @adl-273, on n’est pas en état
d’'indiguer un texte grec correspondant. Il faut@sopposer qu’il s’agit d’'une ceuvre
plus ou moins originale de I'auteur paléobulgdre.

However, this does not exclude the possibility @hrJs drawing upon
particular patristic sources. In fact, his depemégeon Gregory of Nyssa’s
anthropological treatisBe hominis opificiaccan be clearly demonstrated.

2. Gregory of Nyssa as a source for book VI ofSbstodnev

The point of departure for the present sourceealitanalysis of book VI is a
study concerning the Greek manuscript tradition B#sil's Homiliae in
Hexaemeronlt is shown that, in many cases, the Genesis camames of both
brothers — viz. Basil's homilies and Gregorips hominis opificio- have been
handed down together in a variable body of texis, d0-called ‘Hexaemeron-
corpus’*® It must be noted that the creation of Man hashean dealt with in
Basil's homilies, while exactly this subject is @issed in book VI of John’s
SestodneV’ It was Basil's brother, Gregory, who filled thisid with his De
hominis opficic®® Moreover, it is known that the Exarch was acqueaintith
Gregory’s treatise: he translated three chapterst @fs appendices to his
Bogoslovie a selective translation of John Damascem#sfide orthodoxa*

7 Duxev, L'Hexaémeron220-221.

18 For the Greek tradition seevAND DE MENDIETA, E. & S.Y. RUDBERG, Basile de Césarée.
La tradition manuscrite directe des neuf homélias$exaéméron. Etude philologique
Texte und Untersuchungen zur Geschichte der afitichen Literatur Bd. 123). Berlin
1980; for the implications for the Slav traditioaes1. CEnbC (= L. SELS), “CnaBsHckuit
‘Kopmryc I'ekcamepona’: IlepeBon 1410 Beka u Moann Dx3apx bonrapckuit”, Ilpobaemu na
Kupuno-Memoouesomo oeno u na bBwaeapcka xyimypa npes XIV sex. Codus 2007 (=
Kupuno-Memoouescku cmyouu 17): 619-626.

19 Basil’s ninth homily deals with the creation oetterrestrial animals; the creation of Man
is only briefly touched upon — cf.l&ZETMULLER, HexaémerotVI, 341-352 (248a-249D).

2 In his last homily, the elder Cappadocian writéBy tivi pév odv &xel 10 kat’ eikdva Ogod

0 GvBpwmog, kai mdG petalapPdver tod kab’ opoiwoy, év Toig €@ekiic, Beod S18OVTOG,
elpioetat.” (AMAND DE MENDIETA & RUDBERG, Basilius von CaesareaHom. [X: 160);
eventually this would be done by Gregory. Some Ilsthp however, accept that Basil
completed the work himself, namely with the two higes De creatione homini¢cf. infra
note 50).

2L The appendices have been published by Lind@oN&, “Die Bruchstiicke aus
Vaterschriften im Anschluf? an die UbersetzungBlézoig axpipig tfig 0pfodoEov mioTewg
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However, the most convincing argument to consitier gossibility of John’s
drawing upon théDe hominis opificiois the already mentioned reference to
Gregory’s name.

The point of departure for John's anthropologicapasitions in the
unidentified part of book VI is the quotation fra&enesis “And God said, ‘Let
Us make man in Our image, after Our likeness™ §)-Z he text deals with the
privileged status of Man, who, being made in imafeGod, surpasses the
animals and the rest of the creation in dignityhnJ@emphasizes the fact that
Man is a rational being, who can decide autononyaisbugh his free will. On
the one hand he rules over creation, while andhendther he remains an
earthly being created from dust. In this sectiohnJallows for a lengthy
exposition on the creation and the nature of thmarsoul.

The fact that one can find numerous general masallith Gregory'De
hominis opificioin this section of book VI could easily be explalren account
of the common thematic. The treatment of the Genastount unfolds partly
along traditional lines and similar arguments recurthe writings of other
patristic authors. However, there are significaarafiels which cannot be
ignored. The aim of this article is not to giveeation to all passsages where the
influence of theDe hominis opificiocan be suspected, but to firmly establish
John’s dependence on Gregory’s treatise in thegdlesxe. This will be done in
the subsequent pages, by means of an analysiseahdst striking example,
namely the Exarch’s exposition on the sequencd@fcteation of the human
body and soul (VI, 85-150; 216a-224a).

3. The Creation of Body and Soul

The matter of the creation of body and soul is teé@aextensively in two
chapters from Gregory of Nyss& hominis opificid? namely chapter 280
those who say that souls existed before bodieshatr bodies were formed
before souls; wherein is also a refutation of thablés concerning
transmigration of soulsand 29:An establishment of the doctrine that the cause
of the existence of soul and body is one and tmee$aln these chapters

des Exarchen Johanne#nzeiger fur slavische Philologi® (1977), 2. 429-444; 10-11
(1979): 163-187; 12 (1981): 133-169.

%2 Because Forbes’ editidde conditione homini&l855) is not readily found, the Greek text
of these two chapters are added in an appendix.p@lge numbers in Forbes’ edition are
indicated in brackets; the arrangement in paragraptised here for the purpose of reference
— has also been adopted from this edition.

23 Quotations from th®e hominis opificicand from Gregory'®e anima et resurrectionare
given in the English translation of WIoorReand H.A. WILSON: Select Writings and Letters
of Gregory, Bishop of Nyss&rand Rapids, Michigan 1994 & Select Library of Nicene
and Post-Nicene Fathers of the Christian Churclto8d Seriesvol. V). — hereafter quoted
as M&W. For a commented French translation of Dieehominis opificipsee JLAPLACE &
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Gregory criticizes both Origen’s doctrine on the-existence of the sodfsas
well as the view of Origen’s opponent Methodius @fympus. In hisDe
ResurrectiondCPG 1812) the latter states that the soul was created tifeer
body in accordance with the account in Genesis“Ar7d the Lord God formed
man of the dust of the ground, and breathed irgonbstrils the breath of life,
and man became a living soul.” Gregory of Nyssaitgdthat the question =
dpeiBal\opevov ¢v taiq ékkAnoioug mepl Yuxfig Te kai owpatog — IS subject of
controversy. He himself takes a position betweeigeédrand Methodiu€, and
argues that the body and the soul came into existesmultaneously, as one
inseparable whol&.For Gregory, the unity of the human being demandaity
of principle, that is, in the original will of Goas well as on the occasion of the
conception of individuals.

For it is perhaps not beyond our present subjeaidouss the question which has
been raised in the churches touching soul and b8dse of those before our time
who have dealt with the question of ‘principlesnthit right to say that souls have a
previous existence as a people in a society of then [...] Others on the contrary,
marking the order of the making of man as statedVlmges, say, that the soul is
second to the body in order of time. (Ch. 28, 8&W! 419)

J. DANIELOU, Grégoire de Nysse. La création de I'homnRaris 2002 (1943) (Sources
Chrétiennes).

24 Origen is named here as the author of DeePrincipiis (CPG 1482): Toig uév ydp t@v

po MUV [...] olg 6 mept T@V dpxdv émpaypatevdn Adyog [...]" (De hominis opificioch. 28,
81); De Principiised. PG 11: 115-414; H.GRGEMANNS & H. KARPP, Vier Blcher von den
Prinzipien, herausgegeben, Ubersetzt, mit kritischend erlauterenden Anmerkungen
versehenDarmstadt 1976; P. 8ETscHAU Origenes Werk®. De principiis Leipzig 1913;
alsoH. CROUZEL & M. SIMONETTI, Origéne. Traité des principes the Sources Chrétiennes
252 (1878), 253 (1978), 268 (1980), 269 (1980), @WTB4); see for the pre-existence of the
soul e.gDe Principiisl 7,4.

2> Ed. PG 18: 265-329; G.N.dBwETscH Methodius Olympius, Werkéeipzig 1917: 219-
424; for the controversy with Origen see L.QTRERSON The Anti-Origenist Theologie of
Methodius of OlympusColumbia University 1958 (Ph.D. Thesis); the appe on p. 506-
537 deals with the influence of Methodius on GrggurNyssa.

26 A remarkable parallel to chapters 28 and 29 ofkehominis opificiocan be found in
Gregory’sDialogus de anima et resurrectioi€PG 3149), Ed. PG 46: 11-160; 108 et seq;
“For if we were to grant that the soul has liveéyous to its body in some place of resort
peculiar to itself, then we cannot avoid seeingedonce in all that fantastic teaching lately
discussed, which would explain the soul’s habitaiwd the body as a consequence of some
vice. Again on the other hand, no one who can cefigll imagine an after-birth of the soul,
i.e. that it is younger than the moulding of thelya6 (M&W: 458; PG 46: 125)

27 See for this issue KGRONAU, Poseidoniusund die jiidisch- christliche Genesisexegese.
Leipzig/Berlin 1914: 193-206; also ETEPHANOU, “La coexistence initiale du corps et de
I'ame, d’apres saint Grégoire de Nysdechos d’'Orient331 (1932): 304-315.
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In this debate John the Exarch occupies a posiliomgside Methodiu®. When
he argues for the creation of the body before thd, he defends a literal
interpretation of the biblical passage. It becorlesr that John drew upon the
De hominis opificiofrom the fact that he follows Gregory’s argumeiotat if
only to be able to refute it. He opens the disarssin this matter by referring
to ‘men of the church’ with an unblemished condufclife (“ugskBRENHH MAKH
A0Bgo kHTHIE HMALIE"), Whom he nevertheless accuses of taking anitilfiegte
opinion in the matter regarding the simultaneowsatton of body and soul.
According to John, they reject the account of thefBures on the basis of the
argument that a later creation of the soul woulglyra lesser value than the
body for the purpose of which it was created:

NB CEro MECTA AOLIBABLIE CHILE MOMBICAHXOMB MOBECEAORATH, FAKOKE NEMOAOBLNE
LYLKBRLNHH MAKH AOB(O KHTHIE HMALIE FAATOAALLIA (EKALIE, KAHNOER H KOVTILNO
TEAO Ch AOVLLIEHR YAORTEUBCKO CATROPENO; [...] HMbiKE RBNPALIALIA HXB HNH (eKLIE,
ALIE A MOCABHRAE BBICTD AOVLLIA TEAECE, TO MOPhLIH KCTH TBAX, HMbAKE TOMO LLBLIA
eTB chTROENA. (85-86; 216a)

This statement relates remarkably well with GregofyNyssa’s criticism of
Methodius of Olympus’ opinion:

[...] and by this argument they prove that theHles more noble than the soul; that
which was previously formed than that which wagrmaards infused into it; for they
say that the soul was made for the body, thathheytformed might not be without
breath and motion; and that everything that is nfadsomething else is surely less
precious than that for which it is made. (Ch. 2B, &W: 419)

Nor again are we in our doctrine to begin by makipgman like a clay figure, and to

say that the soul came into being for the sakehisf, for surely in that case the
intellectual nature would be shown to be less precthan the clay figure. But as man
is one, the being consisting of soul and body, meet@ suppose that the beginning of
his existence is one, common to both parts, so hbkashould not be found to be
antecedent and posterior to himself, if the bodigment were first in point of time,

and the other were a later addition; (Ch. 29, 8&\Vi1 420)

It is interesting to note that John the Exarch sstgythat the argument that the
soul would be less valuable as a later creatiomiso much from these ‘men of
the church’, but is put into their mouth by othamsthe form of a question

(“Hubike RBOALIALIA HXD HNH gekwLpe”). These men themselvescli”) would

28 At least here, in hiSestodnevAs a translator of John Damascer@&sfide orthodoxdne
gave a Slav voice also to Gregory’s opinion, whiedis adopted by Damascene: cf. P.B.
KoTTER, Die Schriften des Johannes von DamasKo¥kdooig axpifiis tig 0pBoddEov
niotews. Expositio fidei Berlin — New York 1973: 76 (ch. 26)Afia 8¢ 10 o@pa kai 1} yoxn
TEMAAOTAL, 00 TO HEV TIPDTOV, TO 8¢ VoTepov katda ta Qptyévoug Anpnuata” — “The body and
the soul were formed simultaneously, and not the @rst and the other afterwards,
according to Origen’s nonsensic assertions.” Séa Jloe Exarch’d8ogoslovie L. SADNIK,
Des hl. Johannes von DamasHideoig axpiprig tiig 0pbodoov miotewg in der Ubersetzung
des Exarchen JohanneBd 2. Freiburg i. Br. 1981: 84kdmnbno ke ALIA H TIABTh CBTBOPENA,

NE OBOV ThbROE, WROV K MOCABRAE 110 ¢PHMENLCLEH BARAH.”
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have replied to this assertion several times, gathat that which comes later
should not therefore be of lesser worth:

[..] rgABB B0 ONBMB ERBMPALIARBIIEMD H CHH NE BBAB KOAHULCKBI CARTD
OTBERBLIAAH. NEé BBIBAKTD B0, AA HkKe MOCABKAE BRAETH, TO TO XOVKAE KCTD
NgLROBBIRBLLAATG. (85-88; 216a-b)

Indeed, John’s refutation has clear parallels m Dle hominis opificio The
counter-argument — what is created later shouldoraodf lesser value — seems
to have been taken from the eighth chapter of &¥ég treatise, in which the
same examples can be found: (1) the grass is drbafere the animals, but the
animal is not of lesser worth than the grass, wigatreated exactly to serve as
its food, and (2) the plant©é hominis opificio the animals) were created
before man, but man is not of lesser worth tharpthets De hominis opificio
the animals), which were created exactly for higpse:

N¢ BBIRAKTD B0, AA KiKE MOCABKAE BARAETD, TO TO XOWKAE KCTH MILROBBIRBLUIAAM.
TPABBNOK BO CBNO MPEiKAE BECAORECHNAATO CKOTA CHTROPENO BBICTH, NB MHLIA (AAH
CKOTHIA, HMB Ké BBITH BBALLIE; A N CKOTH BBIRAALLE TPARBI LBLIA. H BbCE ke
CTBCTRO CEMENBNOK H BECIAOABNAAIY ARBHRA MPOZABANHIE, IKLIE e H 1KE MAOAD
KPBMALLIHH TROPHTD, A(QCRAE Z'EAO NE BBITHIE MPHREAENO BBICTD YAORTBUBCKA CARLIHRA;
NB NECTD YAOREKD AKBI TOr0 gAAH CBTROJEND, NH KCTBH XOVKAHH TOMO OROLIA H
A BRA. (87-88; 216b)

Téxo yap ov povov 10 €k ToD Tpoxeipov voovpevov St TovTwy pavBdavopev,6tt TOV (Wwv
gvekev 1) moa xproog épdvn @ Kricavt, dia 8¢ 1ov d&vBpwmnov ta Potd, 0 xdpy mpod pev
TOV Pooknudtwy 1 Ekeivwv Tpo@r), Tpo de Tod avBpwmov To Vnnpetelv uéAAov Tf] avBpwmivn

{wfi. (Ch. 8, 83; BRBES 140)

for it may be that we learn from these facts ndy dhe obvious thought, that grass
appeared to the Creator useful for the sake ofathimals, while the animals were
made because of man, and that for this reasonrebéfie animals there was made
their food, and before man that which was to mamigd human life. (M&W: 393)

According to John, it is rather the other way rouasl indicated by the creation
of mankind: the last to be created, Man, is thetrmposcious because everything
before him was created to be of use to him:

OTBRIbNL BO BBIRAKTB: MOCABKAE BBIRBLUAAMO YAOREKA TO RbCE MPBHRAE RAPHRD
BBICTH, NEHZPAAFOAEMEBH MPBMAAPICTH BbCE TO OCRAHRBLIH MPERAE NA NOTPBER
HAORBKOV H NA CI'EXB. AX NECTH OYBO BbCE, KKE MPBKAE CBTROPENO MOCABABNEBIATD,
TO K¢ H YbCTHNEI KMo, ALHE AH AA NECTB TAKO, TO O\Ke RbCh H MAAB, H MBTHUA, H
fBIEBI, H ZREb, OYNHH YAORTBKA H YbCTHNEBH OBJALUETH CA M0 NRKAH TALEMb
HHNOMb, HMbXE TMPERAE YAOREKA TO BBICTH. NB OMAKBI C¢ BBIRAKTBH MAYE HKXe BO
MPEHRAE RAPHRD BBICTH THEXD LLELIA, HMBKE BBALLIE MOCABRAE BBITH. (87-90; 216b-c)
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The same idea can be found throughoutDbenominis opificiomost explicitly
in chapters 2Why man appeared last, after the creatiand 3:That the nature
of man is more precious than all the visible creaf’

Obnw yap 1o péya TovTo Kai Tipov xpipa, 6 dvBpwmog, T@ KOopUW TOV dviwy Enexwpialev:
o08¢ yap Nv €ikog, TOV dpxovta mpd TOV ApXopévwy dvagavijvat, AANA TG &pxiig TpdTEPOV
¢tolpacbeiong, akdovBov fv dvaderyBivan ov fackevovta. (Ch. 2, 81; BRBES 120)

For not as yet had that great and precious thirag, mome into the world of being; it
was not to be looked for that the ruler should appeefore the subjects of his rule;
but when his dominion was prepared, the next stap that the king should be
manifested. (M&W: 390)

John thus concludes that the body was formed béfiersoul, explicitly calling
upon on the authority of Genesis 2:7:

Ad TEMb OYBO M0 MOCEORE MOBECTH THAO ANIIA MPEKAE BBICTDH, BBZLMBLIK
TROPLLLIO MPLCTL 0Th ZEMAA H CHTROPBLUIKO IR H CHCRAHRBLIK BbNBNO H BbC¢ Be
HIOBLCTRA KAMHLIE. 110 TOMb Ké BBICTD AOLIA BOKBCTRLNBIHMb BB AONORENHIEMb BEC
MOCPEAHRA CRLIBNA BBIRBLIH H MPHHMBLLH ¢ALpHK. (89-92; 216¢-d)

John the Exarch mentions yet another allegatiothege “men of the church”:
they say that not only on the occasion of Creaton,also with the conception
of a child in the mother's womb body and soul asenfed simultaneously:
HPQC’T"b Ke, ?"BIJJA, H I'I?"BPK,A,G BB I'I‘)bB"BH TBA?H H NBINB BD KOKHKBLAO KT?OB"B
TROPHMBIH MAAAEHHLIL” (85-86; 216a). This is exactly what Gregory of Nyss
does in the first paragraphs of chapter 29 ofibdrominis opificio

but we are to say that in the power of God’s fomiedge [...] all the fulness of
human nature had pre-existence [...] and in thatione of individuals not to place the
one element before the other, neither the soulredfe body, nor the contrary, that
man may not be at strife against himself, by beimvided by the difference in point
of time. (Ch. 29, 81; M&W 420-421)

[...] —in the same way we suppose the human gerpossess the potentiality of its
nature, sown with it at the first start of its egisce, and that it is unfolded and
manifested by a natural sequence as it proceeitts perfect state [...] so that it is not
true to say either that the soul exists beforebibay, or that the body exists without
the soul, but that there is one beginning of b, 29, §83; M&W: 421)

The idea of a simultaneous inception of body and & criticized by John
again and again he bases his argument on the wbtti® Scriptures, namely
Exodus 21:22-23: ¢&v 8¢ paxwvtar §vo dvdpeg kai matdfwotv yvvaika év yaotpl
gxovoav, kai €EENON 1O maudiov avTAG un éetkoviopévoy, émlov (nuwbnoetal
kaB6tL &v EmPAAn O dvijp TG yovaukds, dwoet petd dflwpatog éav 8¢ eEekoviouévov

29 Kepdhawov B. Awx i tehevtaiog petd THv ktiow O &vBpwmog (FORBES 120 et seq.) and
Kegpdhawov y. ‘O1t T tépa mdong tig gatvopévng ktioewg 1 Tod avBpwmnov govolg (FORBES
124 et seq.).
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fiv, Swael yoxiv avii yoxie.” > John thus argues that also at conception the soul
only gets ‘added’ to the body when this is compjetermed.

NB H NBINE, BD ZAYAAT MAAAHLULLEMB RBD KT?OE"IS, I'I‘)"B?K,A,G BBIRAKTD TBAO
BRBAHRANHKEMb ¢CEMENBNBIHMb, CAORECCEMb ﬂ‘)OM'bICI\bN'bIHMb KCTBCTRO ...; MOCABRAC Ke
,A,O\f‘LLIK BBAMTD I'IF"BMK,A,(LIH CARLHHW TBO?IsLI,Is, RKOKe CAMD BBCTH. (€ BO
MORBAAKTD H MOVCH BEAHKBIH ZAKOND TIOAATAEN H FAATNOAAD ALHE AA ICOTO?A%TA A
ANBBA MAKA H O\j‘ ‘)(\ZHTA KRENAR BB ﬁiT‘)OB”B HMALHA H HZHACTD ABTHLHUb K\ OB?AZA
N¢ HM®BI, TO THLHETOER AA O\fT'l)LlJGTHT'I) CA, RKOKE ZAACKACTD MAAKL AKRENDI TOE, H
AXTDH Cb AOCTOHNLBCTBOMb; ALHE AH OB‘)AZ'Z) HM&LHb, TO AMITD ,A,O\{LIJK BB ,A,O\{LIJA
MBCTO. ABB BCAHKBIH MOVCH, HMbAKE TAKO MOAOKH CARAD, RAKOKE MOCABARAEC BEBIBAKTD
BBLUBCTHE ,A,O\{LIJH, I‘IOC'Z)TKO?GNHH TBACBNBKMb H OB‘)AZOBANHH, MOKAZA. (91-94,
216d-217a)

Gregory of Nyssa, on the other hand, underlinesuthyy of body and soul by
comparing the soul with a seed, which already esarall the elements of the
future plant in itself. Likewise, according to Gogg, the male semen is not
inanimate but latently contains all the charactessand functions of both the
body and the soul (viz. Ch. 29, §3-F1):

For as the body proceeds from a very small origithe perfect state, so also the
operation of the soul, growing in correspondendh wie subject, gains and increases
with it. For as its first formation there comessfinof all its power of growth and
nutriment alone [...]; then [...] the gift of selbidity blossoms in addition, but when at
last it is ripened and has grown up to its propeglt, the power of reason begins to
shine forth [...] (Ch. 29, 88; M&W: 421-422)

so that hereby also it is clear [...] that the ghimhich was implanted by separation
from the living body for the production of the ing being was not a thing dead or
inanimate in the laboratory of nature. (Ch. 29,;81&W: 422)

It is no coincidence that John the Exarch referthéomale semen at the same
point in his argumentation. He also treats theoterilife functions that can be
found in Gregory’'s text — the nutritive, the serlquexceptive and the rational.

30 “If men strive, and hurt a woman with child, sattner fruit depart from hevefore it has
taken Shape[éeStOdHEVOEQAZA ne Hmnl] he shall be surely punished, according as the
woman’s husband will lay upon him; and he shall paythe judges determine. Ardt has
already taken shapSestodnewiye ax ospazs HMALIL], then thou shalt give life for life.”

31 Cf. the parallel in Gregory’®e anima et resurrectione for which seesupranote 26: “For
every one can see for himself that not one amoaljsthe things that are inanimate or
soulless possesses any power of motion or of gromtiereas there is no question about that
which is bred in the uterus both growing and moxinagn place to place. It remains therefore
that we must think that the point of commencemémixsstence is one and the same for body
and soul. [...] in this very same way that whiclséereted from a man for the planting of a
man is itself to a certain extent a living beingnaisch gifted with a soul and as capable of
nourishing itself as that from which it comes. Hfst offshoot, in its diminutiveness, cannot
contain at first all the activities and movementghe soul, we need not be surprised; for
neither in the seed of corn is there visible abbrate the ear” (M&W: 458-459; PG 46: 125).
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However, John lays the emphasis on that which dussyet exist in the
embryo: the rational and immortal soul:

A KekKe CEMA HOXOAHTB MAKBCKOK H MPBMIOVLIAKRMO BB A0KE KENLCKA MOAOY, TBHUHIR
HMAT® CHABI KAHNBI KCTHCTRBNAATO KHROTA, HMH K€ ACTETH KPBMA CA NE HMBI
BB CeBs  YWTHNBIA NH LIBCTBNBIEA, BOAG Ke MAY¢ NH  JAZOVMHERAAMO  NH
(AZMBICAHBAATO CALIHIA, BECBMIBTBNBIA A0vIIA. [...] (97-100; 217¢-d)

It is thus clear, according to John — both from twinan sees in nature as from
the Genesis account of the Creation — that the lidgrmed first before the
soul:

BBCE CE TPARBO KCTD, 0 NEMb iKE MPHXOAHTD NBI H REABMH CA YOAHTH, KAKO C& KCTB,
KABMA K€ H KCTHCTEBNOVMOY YHNOY CHKAZARRLIO H BEAHKOVMOY MOVCEORH H Mo
MPBEAATO YAOREKA CHTROPENHIO H 10 MPHCHOBBIBARRLIOVMOY MPEHKAE CACTARRLIN CA
TEACCHLNOVMOY KCTHCTROV. BbCE TO RBABKTH, RAKOKE MPBKAE TEAO CA CACTANETS, TH
MOTOMb BAAETH AVILILNOK BAITHK. (101-102; 21843)

The Exarch expresses his astonishment that these ahthe Church’ (hin”
reject what is so evident and that they accepfctride that contradicts the Holy
Scriptures (101-104; 218a-218b). On this point Jekops referring to his
opponents — these ‘men of the Church’ — in thegbJuout suddenly speaks of a
“great teacher of the Church”efAniaare oyunreat ugsknesaare”). John has
only one explanation for the contradictions in Wk of this ‘great teacher’: it
must have been corrupted by heretics. These hensbald have infused their
own reprehensible ideas into his doctrine like $ooi in honey®? so that
people would also reject his other doctrinal statet® on account of these

words.

A2 TOro WBLIA MOAOBA KCTD PAZOVMERATH NAMB, IAKO KE NECTH TO CROK OVUENHIE
REAHKAATO OVYHTEA LLIBKBRLNAATO, NB HCKAKENO KCTH RBMBLUAKRLIEMD H)ETHKOMD
CRORA ZBAARA OVHENHIA AKBI RAD BB MEAD RBMELIALIE, AN BHIIA 0TB CHXD CAORECH H
HN'BXD MOV Ov4eNHH Ne NpHHMAAH. (103-104; 218b)

Only now does John reveal the name of the unfotéutt@acher of the Church’
it is Gregory, who is in nothing second to his hestBasil:

32 This formulation is also used in tBe hominis opificipalbeit in a totally different context
— a context which, however, might have seemed ldeit John: the excerpt deals with the
forbidden tree in Paradiseaitn toivuv 1] oOppkToG 0Tt Kapmogopia, capds Tod Adyov TOV
VOOV éppnvevovtog, kab 6v kalod Te Kai Kakod yvwotov @vopdodn to EOlov ékeivo. dtL
Kata TV TOV SnAntnpilwv kakiav 1OV mapaptuféviov 1@ pélity, kabo pév kataylvkaivel
Vv aioBnotv, kakov eivat Sokel. kaBo 8¢ @Oeipel TOV MpooaATTOHEVOV, KAKOD TTAVTOG E0XATOV
yivetar.” (Ch. 20, 84; BRBES 228), “This, then, is that fruit-bearing of mixetharacter,
where the passage clearly expresses the senseidh thle tree was called ‘capable of the
knowledge of good and evil’, because, like the eailure of poisons that are prepared with
honey, it appears to be good in so far as it effdat senses with sweetness, but in so far as it
destroys him who touches it, it is the worst ofeadil.” (M&W: 410)
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PPHPOPHH BO YbCTHNBIH, AKOKE H JOAOMb MPHCNBIH BYATD REAHKOVIMOV RACHAHI KCTB,
TAKO K€ H OVMOMb H BBPOKR H AOBPBIHMb HZBOAGNHIEMb, HCTHNBNHKD H Né XOVKAHH
ONOP0 NHYHMbKE, NB BbCEKBI XBITPOCTH H MAAPOCTH HCMABNEND. (103-106; 218b-c)

John proceeds by stating that there are many urttreeries mixed into
Gregory’s doctrine by those who have the customctioupt the true doctrine
In many instances”. Gregory would have had thethabhand out his writings
to unreliable people, who asked for permissiondpycthem. In addition, John
refers to yet another cause that makes Gregorydride susceptible to
heretical interpolations, but he refrains from n@mng it:

MO MBNOTA KE MBCTA BB OVHENHH KIO CHILA OVHENHIA NEMOAOBBNA RBMEBLIANA CATD
T'EMH, HiKE OBBIMAH HMATD, HCTHNLNOK MPARORTEIBCTRO MO MBNOIA MECTA KAZHTH.
HMbKE, KTAX HYBTO MHIIA TO RBAAALIE MPOCALIHHMB K MPBMHCATH, A CRLIEMD
BYATOMB  MBNOIBIHMB - KJHRORTBIBNBIHMB. MBNATH Ke H AJNIALR BHNA, KIAKE
LELIA O AOBL BEALLIE, BB OVHENHRA KO RBMELUATH CRORA CAORECA CAMPOTHRLNBIHMMB;
NB 0 céMb H ¢ AO0RbABKTS. (103-106; 218b-C)

It is clear that John does not want to accuse i$tep of Nyssa of heresy. Here
it must also be noted that allegations about hermterpolations in Gregory's
writings — due to his adoption of Origen’s doctrc@cerning th@pokatastasis
— were current since Germanus of Constantinoplériéifeh 715-730§° On
account of the supposed contradictions in Gregdrgatise and by reason of
the existing idea on heresy in his writings it vpassible for John to depict the
church father as a victim of heretical interpolasio

Whereas the fragment described above relies heawmilghapter 29 of thBe
hominis opificio the subsequent fragment (105-150; 218c-224a)astnta
refutation of the beliefs attributed to Origen cemgng the pre-existence and
the transmigration of souls in chapter 28 of Grggotreatise. John the Exarch
directly confronts the heretics who claim that Hoeils already existed before
the bodies and that these souls departed from itimrporeal and sublime life
out of their own free will to sink down into bodies

A YbTO HMAMbB KB BAMB FAAFOAATH! KB IG?GTHKOM'Z), HARE TAATOAERTD ,A,O\{‘LIJA CARLHUA
HV”BFK,A,G TBACCH, CBMNABZNABRBLUA CA BECNABTOLNBIEN KHZNH H O\beLLIA(\FO CT‘)OI‘A, 0TD

% See J. BNIELOU, “L’apocatastase chez Grégoire de NyssR&cherches de Science
Religieuse30 (1940): 335-336 : “Dans une apologie de Grégirdlysse que nous n'avons
plus, mais dont Photius nous a conservé le résuams daBibliotheque Germain de
Constantinople prétendait formellement que Grégoiawait pas enseigné I'apocatastase et
gue les passages incriminés, celui d¥ilnde Moisen particulier, étaient des falsifications
introduites dans son ceuvre par des hérétiquesjesaude détruire son autorité. Cette
opinion sera désormais traditionelle dans I'Eglisecque. On la trouve dans la notice de
Nicéphore Calliste sur Grégoire de Nysse.” Fordheerpt from PhotiusMyriobiblon, see
PG 103: 1105-1108; for the fragment from Nicephdadlistus’ Historia ecclesiasticasee
PG 146: 627-630.
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N'BKAKOTO  CHRALIIENHRA H  CROIBOABNAAIO NECAMBICAA H ABNOCTH, H BB TBAECA
YAORBUBLCKA RBXOAALIA. (105-108; 218c-d)

This time John the Exarch does adopt the argunwéritse bishop of Nyssa, as
well as his description of the false doctrine: Hezetics believe that the souls
are capable to return to their original state; heeveif these souls incline

towards the material and lower level of existertbhey sink down further and

consequently end up in animals and vegetation ¢éotenally end in nothingness
and to stop existing altogether:

TH alll¢ BB NHXB CALHA Ta4e CH ,A,OB?“BHLIJK AKHZNb O\f,A,OE?A’T"Z), TO H BD AQGBI:.NHH
MAKBI BBNHARTD OYCT?OH. ALHE AH ARWBALUA TMA4¢ CekAN BHAHMBIEA BCLHH [H] ‘KHZNH
H FI?HI\I)HALLIA HXD HNA HNHZBKOK (A CBINABZNATD, TO MAKBI CBCTAIMNATH H BB
FO’JBLLIHH OE‘)AZ'Z) CKOTHH H OT'b’T‘K,A,O\f NAKSBI BB CAABI H BB BLCBKO ,A,’J"BBO BRBXOAATD
H ¢BTbNBK BB NEEBITHK OTHAARTDH H MOMBIBNATDH. NARAKAA BO CGMO\f TAKO BBITH,

KABMAKE AOVLLIA HA OVNBLUHNA C¢éBE NE MPEMBENERRTH, Nb NA FOJLLUHN. (107-110;
218d-219a)

Although it is a simplification of Gregory’s wordin the passage offers a
remarkable parallel to the paragraphs 3-6 of chagefrom theDe hominis
opificio:*

For if the soul, being severed from the more exadtiate by some wickedness, after
having once, as they say, tasted corporeal lifainaigecomes a man, and if the life in
the flesh is, as may be presumed, acknowledged,tmtxomparison with the eternal
and incorporeal life, more subject to passion, aturally follows that that which
comes to be in a life such as to contain more a@moasof sin, is both placed in a
region of greater wickedness and rendered moreesubj passion than before [...];
and that being brought into close connection whik, tit descends to the brute nature
[...] Thus it will of necessity be continually chgaed for the worse, always proceeding
to what is more degraded and always finding outtwhavorse that the nature in
which it is: and just as the sensible nature iselothan the rational, so too ther is a
descent from this to the insensible. (Ch. 28 §4)

Strict inference points to the complete destructibthe soul; for that which has once
fallen from the exalted state will be unable tot lalany measure of wickedness, but

34 The parallel in thée anima et resurrectionis even more striking: “Some indeed make
human nature vile in their comprehensiveness, raiaimg that a soul becomes alternately
that of a man and of something irrational; thatahsmigrates into various bodies, changing
at pleasure from the man into fowl, fish, or beast] then returning to human kind” (PG 46:
108; M&W: 453); “For | have heard persons who htigse opinions saying that whole
nations of souls are hidden away somewhere inlmreftheir own [...] and that these souls,
having individually lost their wings through sommagtation towards evil, become embodied
[...]; so that that inherently fine and buoyannththat the soul is first becomes weighted and
downward tending in consequence of some vice, antligrates to a human body; then its
reasoning powers are extinguished, and it goasgiin some brute; and then even this gift of
sensation is withdrawn, and it changes into thensate plant life; but after that mounts up
again by the same gradations until it is restoceitistplace in heaven.” (M&W: 455; PG 46:
112-113)
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will pass by means of its relation with the passiéwom rational to irrational, and
from the latter state will be transferred to theeinsibility of plants; and on the
insensible there borders, so to say, the inaninaatd;on this again follows the non-
existent, so that absolutely by this train of redsg they will have the soul to pass
into nothing: thus a return once more to the bedtate is impossible for it: and yet
they make the soul return from a bush to the m@ah. 28 85; M&W: 420)

Here John introduces an (original?) piece of rhetoelaborating on the
guestion how it is possible for people to beliemethe pre-existence of the
SOUlS: “Aa H:ke TAKBI BAAAH H BACHH MPONORBAARRTD, TO TEXD BBINPALLAHMB
PEALIIE: KAKO MBNHTE AOVILA MPEKRAE CRUIA THACH?” (109-110; 219a) The first
inquiry that is addressed the heretics deals wghquestion, whether they have
read the books of Moses or NotivHTARBLIE AH KBNHIBI MOVCEORBI, BB NHXD e
PAAFOAGTD PEKBI, CHTROPHMD YAORTEKA [...] HAH NieTs nounTaan? (109-110; 219a) If
they have not read them, then nothing can redeem:ttha ae oTnesIAKTE
R'I)’T‘OVOMO\f CAORCCH B'bI'IVALlJANHh)\ Cero, To0 NHKAKOAKE BACH Ne¢ MOKETDH CAOBO HLLBAHTH,
kALMA ke oThYaRAH cA ket (109-112; 219a-b), while their senseless faith
would be incomprehensible had they indeed redthit:awie ngseore pexATs, TO
CICO?O O\fCI\'l)IIJJA’T"l) OTBHBREBTHD, ?GICKLIJGM'A NAMB: TO KAKO BGAHICO\fMO\f MOVCEORH
MOBRBAARRLUK H VGICKLIJWZ BEOI'D 'AATOAA, C'Z)TRO?HM'b YAOBRBKA [] AX HT10 CQMO\f KCTD
O\f‘—IGNHIO RBB BBABTH, RAKOKE TBHBIrAA BBICTD I'I?bBAAFO YAORBKA ,A,O\fLLIA, KIEAKE N¢
BB MPBKAE, & BBI NPBKAE FR BBIRBLUA NPONORBAARTE ZBAORTEILNE H Apbzt” (113-
116; 219c-d). If they do know the books of Moslgnta second question needs
to be put across to them: do they believe the wofddoses, or not?us kako
AKBI AH BEAHKOVMOY MOVCBORH NE RE(OVERLIE, HAH AKDI B"EVO\fI%LIJG?” (115-116; 219d)
In the first instance, namely, if they do not a¢dde Mosaic writings, it would
mean that they also do not believe in Godax &ue ngseor, To oBpETARTE CA
RAB'E, RAKOKE H TRObILI Boroy Ne egoviere” (115-116; 219d) — the words of Moses
are after all the Word of God. When the heretiesnelto believe in his words,
then they must also keep account with the preasadlation and meaning of
the words: &Kupe RBTOPOK PE4ETE H RBIOVIETE REAHKOVMOY MOVCEORH, TO JAZOVMEBHTE,
KAKO TH ge4e: H ¢hZbAA BOrs vaokska [...]" (117-118; 220a).

John elaborates even further on Gregory's argusndité states that it
becomes perfectly clear from the words of the $ergs that the soul could not
have existed before God blew the breath of life itite first man, but that it
started existing at that very moment. Nothing ditstebefore it was created as
narrated in Genesis; God created everything outodhing (117-128; 220a-
221Db):

[...] AX KABMAKE, KPAN NA AHILE BBZAONNA AAAMOV, TBIAA Ke BBICTH ANVLIA
BOKLCTRBNAAIO RBAOVNORENHRA BAATOAATHER, TO AOB, RRE TO KCTBH EHAKTH,
RAKOKE MPBKAE Ne BBALLE KA [...] H BB RbCEH iKe TRAPH Cero MHPA K€ NBCTD HCMIPhRA
EBIAO, TO TO TROPHMO KCTB [...] NB Ne, teke npsiwae Bbino. (117-120; 220a-b)

According to John, the wording of Genesis 2:7 —eemlly the expression “the
breath of life” — clearly excludes the kind of bledis souls that fall down from
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their exalted state into human or animal bodiesteédwer, If such a thing would
be true, all creatures would have the same kinsbaf as Man — a soul that is
immaterial, rational and immortal:

feHe K€, ABXNORENHIE KHROTA, AX TOKAKETD  AZAHUBK BECIABTHNBIA  H
BEZRELIILNBIA H PAZOYMHYBNBIEA H CAORECHNBIIA H BECHMbTBNBIA AOVLIA, EKBLLUE,
KE OTBNAAA KCTD 0TH  AOBPBHIIA KHZNH H overporn. [..] To H npwkae
CHTBOPENHIA YAORBKOV BbCh KHROTH, HKE HZ BOABI H HAKE HZ ZEMAA H HZB RBZAONXA
MO OBPAZOVY BOKHIO BBILUA H M0 MOAOBBCTROVY, HMbKE TAKA HXB AOHAE AOVLIA,
RKOKE MOCABHRAE HME YNORBKD BECTIABTBNA H BECTHABNBNA H (AZOVMHYLNA H
CBMBICABNA H BECBMPbTHNA. (221a-b)

[...] raaroarmie, Kroe NECTD MOAOBA BEJORATH, RAKOKE MPEAKAE RBNHAETD BD
HAORBKA, RAKE CA KCTH Ch OVNBLUA CHMIABZAN AOVLUA, TH NHKAKZA K KH OVNBLIHNA
CATROJHRBLUH BB KCTHCTRE MPOXOAHTH MAKBI CKROZE CKOTH H ZBEPb H MAAB. BBI Ké
KOKKAO OTH TEXD HCMORBAACTE, IAKOKE MPBKRAE YAORBYA BBITHRA CHMBICABNALR
AOVLIA H AZOYMHYLNAIR H BECBMPBTBNA NPHIAAH (AT, (221d)

If one believes in such an idea, then the godlygassent to man to rule over
the rest of creation and to use other creaturdscgf® would make no sense at
all:

KAKO, AKBI AH KAHNOCRLILNO H TOTOKAE KCTHCTRA AKBI YAORTBLH, BAACTH MOREATS
HN'EMH KHROTBI RbCEMH H BB BYALUIBNA MECTO HMETH RAKO H ZEAHHK, HAH AKBI HNOTO
(OAN CALIE H KCTHCTRA? [L..] ALE AH NAPEHETE MPbROK, TO 10KE KAHNOMACMENBNHKBI H
KAHNOCALILNHKDI NPHIAAD KCTD YAOREKD RAMCTH H RACTH, H BbCE, KKE ZAKOACTD,
ORBILA H FORAAO, HAH KAENL HAH KEIARL HAH HNO 4bTO, KKE CHMBD ARKHUBNO,
AZOMMHYBNA H (AZMBICABNA  AOVILIA OBJETAKTB CA OTBARYAIA OTH TEAE H
TORACCALILNBIEA H TOMOKAE OAX ZAKAAAA H RABI. (135-138; 222b-€’53

According to John, Scripture clearly indicates tted other creatures are of a
different nature and that they do not possessianaltsoul, but an instinctive,
bodily and mortal one (s 4wAbNA H NABTENA H caMpbTeNA") (141-142; 223a).
Indeed, Scripture clearly indicates that the sdukhe animal is its blood:
“RAKOIKE BBCErO [KHROTA AOVILIA KpbRL tero tecTn” (141-142; 223a¥’ To emphasize
the difference between the human and the animdlJadun returns to the fact

% Reference is made to Gen. 9:3: “Every moving thiag liveth shall be meat for you; even
as the green herb have | given you all things.”

3% The same line of thought can be found in GregdBgsanima et resurrectionéWith such
beliefs a man will look even upon hemlock as narato his own nature, detecting, as he
does, humanity in the plant. [...] and we find ete fruit of the ears of corn upon which we
live are plants; how, then, can one put in thelsit¢k cut them down; and how can one
squeeze the bunch, or pull up the thistle fromfigld, or gather flowers, or hunt birds, or set
fire to the logs of the funeral pyre: it being tilé while uncertain whether we are not laying
violent hands on kinsmen, or ancestors, or fellowntry-men, and whether it is not through
the medium of some body of theirs that the fireesg kindled, and the cup mixed, and the
food prepared?” (M&W: 154-455; PG 46: 112)

3" The passage is from Leviticus 17:14juxi| mdong oapkdg afpa avtod otv”, “for the

life of all flesh is the blood thereof”.
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that man has an upright stature as a sign of hi@nadity, an argument which
can be found elsewhere in book ¥las well as with Basil and Gregory”

ALE BO MPO4HH KHROTH TAXKAE, KRKE H YAORTKD, MPEBHRAE CATD NMPHIAAH AL, TO
N'ECTH MOAOBA HXB KHROTD BECAORECHNBIHXD ZBRATH, NH HMB OBJAZA TAKOIO Ao
HMETH NA ZEMARR ZhyALIA; NB MP0CTO HMB BH T'BAO, IAKOKE H YAOREKOV, AKOKE Mopts
PAAAATH KB AKHYBNEH H JAZOVMBNEH OVTRAPH, KCTHCTRO MPOTHRA CROKH CHAT
CHRPBLIAKRLIE ABHCTRBI PAZOVMHYLNBIA ANILIA H CBMBICALNBIA. (141-144; 223a-b)

Finally, John concludes his argumentation by stativat every kind of creature
received its own natural and unchangeable charsiitsy and that, apart from
Man, no other creature has received a rational’sdalthis manner he rejects
the idea that souls can fall down to a lower leskkexistence as a form of
punishment:

TAKO K¢ M0 TOMOV OB BTAKRTH CA TROPALLIE MTENBI, Ne HNAKO, NB M0 CROKMOY
KBKRBAO POAON, A NBCTBD ZNATH, NH XOYAX CABAX, CBIPBUIHRBLUA AONLIA H TEMb
OTBNAABLUA H BB CHILb CRAD MOBLUHH 0CAKAEHNA KAZNHER. A CEH CHLLE OBAHYENT
AOROABNE, PEKBLIE BAAZNBNEH RE(E, HEKE MBNATH NMPERAE CRLIA AoviiA [...] (147-
150; 223d-224a)

It is clear from the preceding analysis that JdtenExarch drew upon chapters 28
and 29 of thée hominis opificidor this passage from book VI of t&estodnev
The procedure is clear: John follows the structdii@regory’s argumentation but
rejects that which he finds to be unacceptableherbisis of a literal reading of
the Scriptures. Furthermore, he omits everythingt tdoes not suit his

38 Sestodnew!, 21-22 (208a); 59-60 (212d); 123-124 (220d); 141 (223b); 163-166
(225d-2264a).

% See AMAND DE MENDIETA & RUDBERG, Basilius von Caesarea Homilien zum
Hexaemeron148-149 (= GT: 486; PG 29: 192); cBestodneV|, 279-282; 240b-240c.

0 Esp. chapt. 8Why man’s form is upright; and that hands were givém because of
reason; wherein also is a speculation on the déffiee of souls 'OpBiov ¢ 1@ avBpwmw 10
oxfHa Kal TPOG TOV ovpavov dvateivetat kal dvw PAEmel dpxika kal TadTa kol TV PactAkny
a&lav amoonpaivovta: TO yap Hdvov v 1oig ovot TolodToV givat Tov &vBpwmov, 1ol §” dAolg
dmaot Tpog TO KATW vevevkéval Td odpata, cap®g Seikvual thv Tig d&iag Stagopdav, TOV T
vrokvnTOVTEY Tf} Suvaoteia kai Tig Ynepavestwong avtd@v égovaiag”, “But man’s form is
upright, and extends aloft towards heaven, and doopwards, and these are marks of
sovereignty which shows his royal dignity. For faet that man alone among existing things
is such as this, while all others bow their bodiesinwards, clearly points to the difference
of dignity between those which stoop beneath hiaysand that power which rises above
them.” (Ch. 8, 81; M&W: 393; BRBES 138).

“1 Cf. Gregory’sDe anima et resurrection&To say that one and the same soul [...] is & on
time a rational and intellectual soul, and thantlitels caverned along whith the reptiles, or
herds with the birds, or is a beast of burden+.t$ say this, is nothing short of making all
things the same and believing that one single eatums through all beings.” (M&W: 454;
PG 46: 109).
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argumentation, he shifts, simplifies, repeats adsaome new argumerifslt
must be noted that John's dependence on Gregaegtise can be sensed to a
smaller or larger degree in a number of other gessiiom the&Sestodnev

4. The ‘Homiliae De creatione hominis’

Although the influence of Gregory’®e hominis opificiohas been clearly
indicated, some passages of book VI are complat®yypical for the writings of
the bisshop of Nyssa. One point in particular nhestmentioned as a point of
dissimilarity, namely the usage of the conceptsa@ei gixov) and ‘likeness’
(6poiwoig) as they occur in Genesis 1:2Gui‘einev 6 0edg [ojowpev &vBpwmov
kat eikdva fjpetépav kai kad opoiwow.” Gregory himself does not differentiate
between the twd, but John the Exarch draws a distincition betwesgsys and
noA0BLCTRO/MOAOBHK IN UP tO four instances. According to John, mas legeived
the ospazn-image as a part of his nature and rank as automsraod rational
being, while theoasnk-likeness is a kind of completion and restoratighich
he can obtain by striving to achieve God'’s likerm#sof his own free will.

TBMb B0 BECINABDTHKEMb H BAACTHER H ‘)AZOYMOMI:. H MBICAHER MBNHMB CALHX 110
OBQAZO\f BOKHK YAOBBKA. KLHE K¢ I'I’)HPGMM%LUIO MOABRHZANHKMb ,A,OE’JAI?\ HZROAENHRA

A BABNARN, BBIBAKTD H M0 I'IO,A,OBI)QTRO\f; TBMb B0 BAAECTD MOAOELND KD BOFO\{‘. (57-
58; 212c¢)

[...] nocnBLWIH MOAOEBND BBITH TOMOV, HKE TA KCTH CBTROJHAD BOI'b, CBNABBAA
BOKBLCTRLNBIH OBJAZb H I6KE ICTD KB NEMOY MPOTHRA TROKH CHAS MOAOBHK, Ad H
MPHHMELLIH 0T NEro AAJOMb BBITH BOr'b (67-68; 213d‘)4

ALIE H MPHMPAKENO KCTB KB OBJAZON H MOAOEBCTRO TH MBNETH KCTB 0BOK TO CALE
KAHNO H TOXAE, Nb NBCTH KAHNO, NB (AZAHYHIE HMATB. 0RO BO CAMORAACTHNAAID
CANA  (AZOYMBNAALO LLBLUA CARLUHIA MPHHMATH KCTB CRLIBNTE KB HEMOV BLCEMB
HAOREKOMB, H MOCIIELIHRBIHMB K€ H ZBABIHMB. A KK 110 MOAOBBCTROV, M0
HZBOAENHI0 NALLIEMOY CBRBLUCNHIE H LLIEAENHIE MPHIMACTD. (75-76; 214d-215a)

A similar distinction is made by some of the Fasherg. by Irenaeus of Lydn,
by Clemens of Alexandri&, by Origen in hiDe principiis*’ and by Maximus

21t is not unlikely that John drew upon Gregors anima et resurrectiorfer some of the
arguments not found in tH&e hominis opificic- cf. supranotes 26, 31, 34, 36 and 41; John
certainly knew this work: one of the appendicebigBogoslovigviz. chapt. 53Nee-spsraaroe
kBMgoch, contains a passage from tbe anima et resurrectione ed. L. 3DNIK, “Die
Bruchstlicke aus Véaterschriften. Anzeiger fur slavische Philologi-11 (1979).

*3 For a bibliography concerning Gregory of Nyssa'®olbgy of the Image, cf. M.
ALTENBURGER & F. MANN, Bibliographie zu Gregor von Nyssa. Editionen — ($e¢zungen
— Literatur. Leiden — New York — Kgbenhavn — Kéln 1988: 323.

* See also 71-72 (214b).

%5 Cf. hisAdversus haeres¢€PG 1306), book V, chapters 6 and 16

%6 Cf. hisStromata(CPG 1377), book II, ch. 22.
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\

Confessof? John Damascene writes in the 26th chapter ofdedide: “to pév
yap ‘kat’ eikdva’ tO vogpdv dnrol Kol adteEovotov, 10 O¢ ‘kaf’ oipoimoy’ ThHv
TG apetig katd o duvatov opolmowy”, “the expressionn the imagerefers to
the rational and the autonomous, the expressiotine likenesgefers to the
likeness achieved in the practising of virtue adiag to one’s ability™®

However, this distinction is lengthily describeds-it is in theSestodnev
— in one of twoHomiliae de creatione homini€CPG 3215 and 3216), two
homilies on the Creation sometimes considered tahbetenth and eleventh
homily of Basil’'s Hexaemeronnow attributed to Gregory and then again to
Basil>° Accordingly we read in the first homily that weeandeed created in
God’s image, but that the true likeness to God caly be repaired in us
through our free wilf' Following is a short fragmefitthat illustrates the

parallel with John’s text:

[Totjowpev avOpwmov kat eikdva nuetépav kai kad’ opoiwotv. TO pév Tf ktioet
gxopev, 10 8¢ ¢k mpoatpéoews katopBodpev. Ev T} TpwTn KATAOKELT] ouvuTdp)xet fiHiv
10 KAt gikdva yeyevijoBal o, £k mpoatpéoewg HUIv katopBodtal 10 kad’ opoiwoty
elvat Oeo0.

‘Créons 'Homme a notre image et a notre ressensblahous possédons I'un par la
création, nous acquérons l'autre par la volontéhdla premiére structure, ik nous est

47 Cf. hisDe principiis(CPG 1482), book I, chapter 6:“Now the fact thatsaid, ‘He made
him in the image of God’, and was silent about ltkeness, points to nothing else but this,
that man received the honour of God’s image infing$ creation, whereas the perfection of
God's likeness was reserved for him at the consummarhe purpose of this was that man
should acquire it for himself by his own earnedb®$ to imitate God, so that while the
possibility of attaining perfection was given tarhin the beginning through the honour of
the ‘image’, he should in the end through the aqd@hment of these works obtain for
himself the perfect ‘likeness’.” G.W. BTERWORTH, Origen On First Principles Being
Koetschau's Text of the ‘De Principiis’ Translatadto English, Together with an
Introduction and NotesNew York 1966: 245. For the distinction betweblr timage’ and
the ‘likeness’ see also h@@ontra Celsum(CPG 1476), IV,30 and his Epistulam Pauli ad
RomanoqCPG 1457), IV,5; for Origen’s theology of the igea see H. RouzeL, Théologie
de 'image de Dieu chez Origén&ubier1956.

“8 Cf. hisCapita de caritatdCPG 7693), book IlI, ch. 25.

9 KoTTER, Die Schriften des Johannes von Damaskés See John the ExarctBsgoslovie
SADNIK,"Ex0Oeoig: 84: “ixe Bo Mo WEPAZON TO AZVMBNO HCTh H CAMOBAACTBNO ABARETD, A €KE M0
MOAOELK TO HZBOAENBK AOB?\f’, I'I’)OTHBO\f MOLUH, MOAOBHTH CI-A."

0 Or Homiliae In verba: Faciamus hominergd. PG 30: 37-61 and PG 44: 277-297; A.
SMETS & M. VAN ESBROECK Basile de Césarée. Sur 'origine de I'homifitom. x et xi de
I'Hexaémeéron. Paris 1970; also H. ®RNER Auctorum incertorum vulgo basilii vel gregorii
nysseni Sermones de creatione hominis Sermo déiparéaeiden 1972 (€£regorii Nysseni
Opera Supplementufjt 1-72.

*1 For the distinction betweegixdv andopoiwolg as an argument against the authorship of
Gregory of Nyssa, cf.METS& VAN ESBROECK Basile de Césaré@4-25.

2 For the argument in full, se®. cit: 204-209 (= HRNER, Sermones de creatione hominis
27-31; PG 44: 272D-273B).
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donné d'étre nés a limage de Dieu; par la volosg#éforme en nous I'étre a la
ressemblance de Diétl.

The fact that these homilies were often handed doygether with Basil's
homilies on the Creation and Gregorfpe hominis opificip namely within a
particular variant of the already mentioned ‘Hexaeon corpus®’ makes it
probable that the Exarch drew upon them for writhig SestodnevJohn’s
treatment of the distinction between ‘image’ ankehess’ may perfectly well
go back to the short formulation of John Damas@amkethe longish passage on
this distinction in the first homilipe creatione hominis

There is, for that matter, another significantnpadf contact with the
mentioned homilies, namely the argument concertringarian implications in
the scriptural passages Genesis 1:26 — “And Galj kat us make man in our
image, after our likeness” — and Genesis 1:27 —-G8d created man in his own
image”. In book VI of theSestodnethe plural used in “let us make” and the
singular of “God created” are brought in relatiothmihe doctrine of the Trinity
(11-20; 206d-207d):

NB KMAA XOTE YAOREKA CHTROPHTH, TO CHILE (€4¢, CBTROJHMD YAOREKA, KAHNO
BOKBCTRO H TPH COBBCTRA NAZNAMENOVIA [...] AA TBMb H KBAE H CHTROPH H CHEPBLUH
A0 KONBLA, TO MAKBI MPHREADI (64¢, H CATROPH BOr'B. M0 0BJAZOY BOKHK CATROJH H
[...] TgoHUA BO KCTB KAHNO, H KAHNO KCTh TPOHLLA COBLCTRBI H KAHNO MAKDI
kcTheTROMB. (11-14, 206d-207a; 17-18, 207¢)

The same argumentation is put forward rather extelysin the first homilyDe
creatione homini¢§3-4) — a fragment’

«

Nov pévrot “Tlomjowpev”, tva yvwpiong IMatépa kai Yiov kai ITvedpa dylov.
‘Emoinoev 0 ®edg 1OV &vBpwmov”, tva évawong v Bedtnta, évwong 8¢ ov Tag
vnootdoelg dMG TR Suvvdpel, tva piav 86&av Exng un pepldpevog mepi THV
TpooKkHVNOLY, W Heptldevog eig moAvBeiav.

Mais la parole ‘Créons’ est dite assurément poertgueconnaisses le Peére, le Fils et
I'Esprit-Saint. (La parole) ‘Dieu créa 'Homme’ tedite) afin que tu conserves l'unité
dans la divinité, sans conserver |'unité dans kgsobktases, si ce n’est sous le rapport
de la puissance, afin que tu rendes une gloireugng Dieu sans faire de division
dans l'adoration, division qui tournerait au poEy’rEh“ne!.5

In this passage John anticipates a fragment agnldeof Basil’'s ninth homily,
which he translates further down in book VI and weh& similar argumentation

3 QVETS & VAN ESBROECK Basile de Césaré®06-207.

>4 Cf. supranote 18; viz. the so-called ‘extended’ or ‘largepus’, seeCEIbC, Crassnckui
‘ Kopnyc I'excamepona’ . 620.

% For the argument in full, seev8Ts & VAN ESBROECK Basile de Césaréel72-177 (=
HORNER Sermones de creatione homirgs8; PG 44: 260C-260D).

*6 Op. cit: 174-175.
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is usec®” However, John’s treatment bears a striking resandal with that of
the homilies.

One may conclude that both similarities regardimg content as well as
particulars concerning the Greek tradition confilra possibility of influence of
these homiliePe creatione hominien John’sSestodnevHowever, on account
of the fact that similar lines of argument occuthaother patristic authors the
hypothesis must be considered plausible but asnmbven.

5. Conclusion

It is clear that John the Exarch did not only digwon Basil’sHomiliae 1X in
Hexaemerorto compile book VI of hisSestodnevbut that he also used other
texts from the larger body of the ‘Hexaemeron-cstpilihis dependence has
been established for Gregory of Nyssa's anthropoébgreatiseDe hominis
opificio and it is highly likely for the two homilieBe creatione hominis

The analysis of fragment VI, 85-150 (216a-224auabhe nature and the
creation of body and soul illustrates the way inckithe Exarch deals with his
sources. The authority of a church father like Grggf Nyssa does not cause
him to flinch when he is convinced that the lakeopinions need to be
criticized. Although John borrows from his sourdee tbroad frame of his
exposition as well as particular arguments, he degest or adopt the positions
of his source within a cautiously built up argunaioin of his own signature.

Many questions remain concerning the sources ef#stodnewand the
iIssue certainly retains its significance: everyguomnt over the Exarch’s own
voice, his viewpoints on theological matters, argddompilation art will remain
premature without insight into the nature of hiarses and the way he arranged
and assimilated them.

5" See AAND DE MENDIETA & RUDBERG, Basiliu§ von Caesarea Homilien zum
Hexaemeronl60 (= GET: 519-520; PG 29: 205-208); @estodneV|, 349-350; 249a.
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APPENDIX
De hominis opificio

XXVIII.

(276) Kepdlawov kn. IIpog tovg Aéyovrag mpob@eotdval TaG Yuxds TOV CwPATOV §j TO
Eumotv pd T@OV Yuxdv StamemdoBat T owpata: €v @ TG Kal AvaTpom TG KATd TAG
HeTEUYLXWOELS puBoTotiag.

1. Téya yap ovk €€w TAG mpokeluévng NIV mpaypateiog £0Tl, T Ste§etdoal 10 duporiopevov
&v TaiG ékkAnoialg mept Yoxig T kol odpatog. Toig uév yap t@v mpod fudv dokel oig O mept TV
dpx@v émpaypateddn Aoyog, kabamep tiva Sfpov €v idtalodon moltteiq TAG Yuxdg mpo-
Vpeotdvar Aéyev- mpokeioBar ¢ kakel Ta Te TG kakiag kKal TAG ApeTig vmodeiypata: Kai
TIAPAUEVOVOAY [HEV €V TA KAAQD TNV YUV, TG TTPOG TO OWUA CUUTAOKTG HEVELY amelpaTov: &l
8¢ kal amoppvii TG 10D dyaBod petovoiag, mpog TOV Tde Piov katolioBaivery, kai obTwG €v
owpatt yiveoBar. “Etepor 8¢ Tf} katd tOV Mwicéa té&et TG kataokevils tod AvOpwmov
TPocéXOVTEG, SevTépav elvat THV YuxnVv ToD COUATOG KATA TOV Xpdvov @aciv- £metdi) mpodTOV
AaPav 6 Ogog xodv and TAG YiG TOV dvBpwrmov €mhacev, €0’ obtwg éydxwoe St ToD
guQUONHaToG: Kai ToUTw T® Adyw TpoTIHoTépaV dmodetkviovol TG Yuxig TNV odpka, TG
EMELOKPLVOHEVNG TNV TipodlamemAacpévny: Aéyovat yap Sid 10 odpa THv Yyuxnv yevéobat, wg &v
un dmvouvv te kai dkivntov €in T MAdoua: av 6¢ TO SLd Tt YIVOUEVOV, ATIHOTEPOV TTAVTWG
goti Tod 8" O yivetal, kaBwg 10 evayyéAiov Aéyel 6TL TAEIOV €0TL TG TPOPTG 1] YuXT Kol TO
o@pa Tod évOOpATOG, S1OTL TOVTWYV Evekev ékelva — oV yap Sid THV TpoPny 1) yuxn ovde Tod
gvdvpatog xapv kateokevdodn td oopata, GG, ToOTwV dviwv, €kelva St THV Xpeiav
npooe&nupén. (278)

2.’Emel o0V év du@oTépaig Taig VoA Yeoty 6 Aoyog TAITIOE, TOV Te TTPOPLOTEVELY TAG YLXAG
¢év i0la Tvi kataotdoet pubBoloyodviwy kai T@V VOTEPAG TOV CWHATWV KaTtaokevdleoBat
vopiovtwy, dvaykaiov &v ein undév td@v €v 1oig Soypact Aeyouévwy meplideiv dvegétaotov.
MG 1O pév Ot dkpiPeiag Tovg ékatépwbev yupvalely Adyovg kal mdoag EKKaAOTTEV TAG
gykelpévag aromiag Taig DTOARYeoL, pakpod &v déotto kai Adyov kai xpovov; 8t OAiywv 8¢,
kaBwg éott duvatov, €kATEPOV TAOV ElpNUEVWV ETOKEYAUEVOL, TIEALY TOV TPOKEIUEVWY
avtiAnyoueda.

3. Oi 1@ mpotépw maptotduevol Aoyw Kai mpeoPutépav TG v oapki {wig TV moAtteiav TdOV
yux@v doypartiCovteg, ob pot dokodot T@V EAAvik@v kabapedetv Soypdtwv T@Vv mept TAG
HETEVOWUATWOEWG aDTOIG pepvBoloynuévwv- i yap Tig axplpdg éEetdoete, mpdG TODTO KATA
naoav &vayknv tov Adyov avtoig evprioet katacvpdpevov. aoi Tiva T@V Tap’ EKeivolg copdv
eipnkévat, OtL Avilp yéyovev O avTOG, Kal yuvalkog WU LETNUPLATATO, Kal HET  OpVEwV
avémtn, kai 0auvog €@u, kal 1OV Evudpov Elaxe Biov — ov mMOppw TG dAndeiag, katd ye TNV
gUNV Kpiotv, Pepopevog O Tept £antod TabTa Aéywv: dvTwg yap Patpdyxwy TvdV 1] KOAOLOV
pAlvapiag i dhoyiag ixBowv §| Spvwv dvarodnoiag dla T Totadta §dypata, To piov Yyoxrv
Aéyely S TooovTwV ENDETV.

4. Tiig 6¢ tolavtng atomiag abdtn €otiv 1 aitia, 10 mpobgeotaval Tag Yyuxag oleobat O’
dkoAovBov yap 1 apyn Tod ToloVTOL SOYHATOG Ml TO TPOOEXEG TE Kal TAPAKEUEVOV TOV
Adyov mpodyovaoa, uéxpt Tovtov tepatevopévn SiE€etotv- el yap St tvog kakiog droomacbeioa
TG DYNAoTEPAG 1 Yuxn moAtteiog, petd 10 (kabwg gaotyv) dnaf yevoaobar To0 cwpatikod
Blov Ay dvBpwmog yivetal éunabéotepog 8¢ mavtwg 0 €v oapkl Piog Opoloyeltal mapd TOV
&idlov kal dowpatov- (280) dvaykn mdoa, TNV év T@ TOLOVTW yevouévny Biw €v @ mheiovg ai
MPOG TO auaptdvelv elotv dgoppai, &v mAeiovi te kakiq yevéoBar kal éumabéotepov fi
npotepov datedfjvar: avBpwmivng 8¢ Yyuxiig mébog, 1| mpog TO AloydHV 0TIV OpOiWOLG: TOVTW
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8¢ mpoootkelwdeioav av Ty, €ig kKTNVOSN VoY petappuijvar drnag 8¢ da kakiog 68evovoav,
pr]&‘? év d)xéyw yevopévnv Tf]c Ml TO KakOV Tpoddov XﬁEai ToTe: r'] Yyap ToD KakoD OTAOLG
apxn TiS KAt ApeTnVv €0TLV oppnq apsm O¢ &v a)\oyom oK £€0TLV- 0DKODV del TPOG TO Xeipov
¢f avaymc dMowwBnoeTal, mdvtote TPOG TO omporspov npoiodoa kai del 1O Xeipov Tiig v 0
¢0TL @Uoews EEevpiokovoa: @omep 6¢ ToD Aoyikod TO aioBnTov vmoPéPnkev, obTw Kkai &md
TOVTOV €7l TO AvaioOnTov 1) HETANTWOLG YiveTal.

5. AN péxpt Tovtov mpoidv 6 Adyog avToic, i kal Ew TG dAndeiag gépetat, AANG ye did
Tvog axkolovBiag TO dromov €§ dtémov petahapPdver TtO 8¢ évtedBev fidn St T@OV
dovvaptnTwv avtolg 10 ddypa pvbomoeital. 1 pev yap dkolovbia mavtehij dtapBopav Tig
Yoxiig vmodeikvuoty: 1} yap dmoa§ Tig DYnAfg moAteiag dmohiobnoaca, év obdevi pETPpW
kakiag otfval Svvrioetal, AN, Sid TAG PO Ta TN oxéoews, And pev Tod Aoykod Tpog TO
dhoyov petaPrioetar an’ ékeivov 8¢ mpog THV TOV YUTOV dvatodnoiav petarednioetar 1@ 8¢
avaloBnTw yelrtvid mwg 1o dyvxov- To0Tw 8¢ 1O dvimapktov Emetal d®ote kabBohov S TG
dkolovBiag mpOG TO pij OV avTolg 1) YUy HeTAXwPHOeL: OVKODV Aprxavog avTf] TaAtv £§
avaykng €otal 1 mPOG TO KPEITTOV €Mdvodog AN unv €k Bapvov émi tov dvBpwmov Tnv
YUV €MavVAYouoLy. 0VKODV TPOTIHOTEPAV TNV €v Bdpve (whv TG dowpdTtov dtaywyig €k
TOVTWYV Amodetkvoouot.

6. Aédewctou yap, 6Tt 1) mpOG TO XEIpoV yevopévn mpoodog TG Yuxis, mpOG TO KATWTEPOV
Katd TO &ikog OvmoPrioetat. vmoPéPnke 8¢ TV dvaicOntov @vowv TO Ayvyov, eig O S
dko(282)hovBiag 1 dpxn Tod doypHaTOG AOT@V THV Yuxnv dyet: GAN’ émedn TodTo OV
Povdovtar §| T® dvawoOitw TRV Yuxnv €ykatakieiovow, fj einep €vtedbev Emt TOV
avBpdmivov avthv émavdyotev Piov, mpotipdtepov (kabwg eipntar) tov Eulwdn Plov TAg
TpdTNG anodeifovol kataotdoews, imep €kelfev pev N mPOG Kakiav KATAMTWOLG YEYOVeV,
évtedBev 8¢ 1} mpog dpetnv émdvodog yivetal.

7. OOkoDV axéQaldg Tig kal &TeAng 0 TolodTog StedéyxeTal AGYos, O TAG YuxaG €9’ EaVTOV
Tpo TiiG €v capki {wiig Protevelv kataokevdlwy Kai St kakiag ovvdeioBat Toig cwpaot: Tdv
8¢ ye vewTépav TOD OWUATOG TNV YVXNV elval AeydvTwy, TpoKaTeokevaodn St TdV Katdmy 1
dromia.

8. Ovkodv andPAntog éniong 6 map’ dpotépwv Adyog: S ¢ Tod péoov TV LMOAYewv
e0BOvelv oipar Seiv év dhnBeia O fuétepov Sdypa- £ott 8¢ ToDTO, TO MATE KATA TNV
‘EMnvikny anatnyv €v kakia tvi Bapndeioag Tag @ mavti cvuneptmolovoag Yuxag, ddvvapia
ToD ovunapadéely tij 0&VTNTL TG TOD OOV KIVioEWS €Ml TNV YAV Katamnintely oleaBat:

XXIX.

Kepdhaov k0. Kataokevr] tod piav kal v adTthv Yuxf] Te kol owgatt THv aitiav Tig
UnapEewg eivat.

Mnd’ ad mdAw oiovel mHAvov dvdptavta mpodtamdoavtag T Adyw TOV dvBpwmov, TodTov
gvekev TNV Yoxn Vv yiveoBat Aéyetv. 1) yap &v dtipotépa tod mAivov TAAOHATOG 1) vogpd gUOLG
amodetxBein. A" £vog dvtog Tod dvBpwmov, Tod S YuxfG Te Kal COHATOG CLVECTNKOTOG,
plav avtod kal kownyv TG ovotdoews TV apxnv vmotiBeobal, wg &v un avtog £avtod
TPOYEVEOTEPOG TE KAl VEWTEPOG YEVOLTO, TOD pEV cwuatikod mpotepedovTog év (284) avTtd,
10D 0¢ £Tépov €QuoTepilovTog: A T UEV TTpoyVwoTiki] ToD Oeod duvapetl (Katd TOV pKp@®
npoolev  anodobévra Adyov) Gmav mpovgeotdvar 1O dvOpwmvov TARpwupa  Aéyel,
OVLUUAPTVPOVONG €l ToDTO TAG TpoenTelag TAG Aeyovong, eidéval T mavta TOV Oeov Tpiv
yevéoews avtdv- €v 8¢ Tfj kab’ €xaocTtov dnpovpyia pr mpotBévar Tod ETépov TO ETepov,
piTe PO TOD CWUATOG THV YuXTV, UATE TO EUmalty: @G &v uf otactdlol mpodg £avtov O
dvOpwmog Tfj katd TOV Xpdvov Stapopd peptidpevos.
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2. AtmAfig yap TG @UOEWG MOV VOOUUEVNG, KATA TNV dmootohknyv didaokaliav, Tod Te
@atvouévov avBpwmov kal ToD KekpLpUEVOL- €l TO eV ipolTapxoL TO O¢ émyévolto, dtelng
116 1 ToD Anpiovpyodvrog dmeleyxOrioetat Svvagug, od Td mavti katd to ddpdov é§apkodoa,
A& Sratpovpévn TO Epyov Kal Avd pHéPog TepL EKATEPOV TV NULOEVUATWY AOXOAOVUEVT.

3. AN u)cmsp év T® oltw Qauev fj év erspw Ti TOV Gnspparwv, amav spnsplel}\n(peal Tr]
6vvapel TO Katd TOV 0TdyLV €idog, TOV Xoprov, v Ka)\apnv, Tag O péoov Ldvag, TOV
Kapmov, Tovg AavOépikag, kal ovdev TOVTWV év T® TG @Voewg AOyw mpodmdpyev fi
npoyiveoBal gapev Tf] VOl TOD oTEPPATOG, AANL TAEeL péV TIVL QUOIK] TV EYKEWWEVIV TO
oméppatt Svvapuy gavepodobat, o0 v Etépav émelokpivesdat VoY — Katd TOV adTOV Adyov
kal v avBpwmivnv onopav €xewv Omel\n@apev, €v Tf] MPWTNH TAG OLOTACEWS APOPHT
OVVESTIAPUEVNY THV TG PVoews Suvapyv- é§amhodobat 8¢ kai gavepodoBat Std TLvoG QUOLKAG
dkolovBiag mpog TO Téelov Tpoiovboav, ov TpocAapuBdavovody TL TV EEwbev eig dgopunv
TeAelwoews: AN €avTnVv €ig TO TéAelov 8™ dkolovbiag mpodyovoav- WG priTe Yuxniv mpo Tod
OMUATOG UATE XWPLG YUXTG TO odpa dAnOEG eival Aéyety, dANA piov du@otépwy dpxMv, Katd
Hev TOV DYNAGTEPOV AdYyoV, €V T@® TPpWwTw Tod Oeod (286) BovArjpatt kataBAndeioav, kata 8¢
TOV ETEPOYV, &V TAIG TG YEVECEWG APOPUAIG CUVIOTAUEVN V.

4.°Q6 yap ovk 0Tt TNV Katd T& PEAN StapBpwaoty EVideiv Td mpdg TV COAANYLY TOD CWHATOG
gvTiBepéve mpo TG Slamhdoews: oVtwg ovdE Tag TG Yuxig iddtnTag v 1@ adtd dvvatdv
¢0TL Katavofjoal, Tpiv TPoehBely eig Evépyelav: kal domep ok &v TIg AUPLPAAoL TIPOG TAG TV
dpBpwv Te Kal cm)\dywiv Slapopag éxeivo TO &vtebev GxnpariCscﬁal, oVK GAANG TIvOg
Suvdpewg ensmepxopsvnc, A& TG syKelpevnc PLOIK@G TpOG rr]v evepyelav T TNV
peelorapevnc oUTw kal mept Yuxig avardywg €oti 10 ioov vnovonom, Ot K&V pr] Sd vy
EVEPYELDV €V TQ QAUVOHEVW YVwpIlnTal, o0dEV RTTOV E0TLY €V ékelvy- Kal yap kal TO €idog ToD
péAovtog ovviotacBal dvBpdmov év ékeivw €oti T Suvdpel, AavBdver 8¢ S O pn etvan
duvatov mpo Tiig dvaykaiag dkoAovBiag dvagavijvar obTw Kai 1) Yoy, 0Tt puev év ékeivw kol
un @atvopévn, eavioetat 8¢ S TG oikelag £avTig Kai Katd @OOLV évepyelag, Tij CWHATIK
av€roet ovpmpoiovoa.

5. Emeidn yap OVK Amo VSKpOU OOUATOG 1} TIPOG THV GUM\r]\ylv 6vvaplc dmokpiverar dAN" €€
guyvyov Kai (OvTog St ToDTO Papev sv)\oyov elvau pn VEKPOV Kai oupvxov oleoBat 10 4mo
{@VvTOog €ig {wijg dpopunv mpoiépevov: TO yap €v oapki dyvyxov, Kai vekpdv €0Tt TvTwg: 1) 68
VEKPOTNG KATA 0TEPNOLY YuxTG YiveTar ok &v 8¢ Tig émi tovTov peoPutépav Tig £€ewg eimot
TNV OTéPNOLY, s’l'Ttsp TO é’upvxov, Omep vekpOTNG £€0TL, TMAG \pvxﬁc elval T1¢ karaokevdlot
npeaPotepov. el 8¢ Tig Kal EvapyéoTtepov (nToin Tekur ptov Tod (v ékeivo TO pépog onep apxn
ToD Kataokevalopévov yivetat {wov, Suvatov éott kai 8t” M wv or]psmov S dv 1o ep\pvxov
¢k ToD vekpoD Stakpivetal, Kai meplt ToOTOL Katavofioar Tekprplov yap tod (v émi tdv
avBpwnwv molodpeba, TO Bepuov elvai tiva kol €vepydov kai (288) kivovpevov- TO 8¢
KATEYVYHEVOV Te Kal AKIVITOV Tl TOV CWUATWY, 008EV €TepoV &l uf vekpdTNG €0Tiv.

6. Enteldr| toivuv EvBeppdv Te kal évepyov Bewpodpev TodTo mept ob TOV Adyov motovpeda, 1O
pr]&‘? c’i\pvxov elvat St Tovtwv vareralpépsﬁa AN C{)GTtep KATA TO OWHATIKOV adTOD HEPOG,
oV odpKa (papsv avTo Kal 00Téa Kai TplXOlC Kal 6oa Ttspl 10 avBpwmivov Kaﬁoparal, M Th
Suvdpet psv elval To0TWV €kaoTtov, obmw O¢ KaTd TO opwpsvov @aiveoBar oVtw kal émi Tod
Yuxkod pépoug, ovmw PEV TO Aoytkov kail émBuuntikov kai Ovpoedég kal Goa mepl Yyoxnv
kaBopdtal, kai v €keivw xwpav EXely apev, aAvaldyws O0¢ TG TOD OOUATOG KATAOKEVTG TE Kal
TEAELWOEWS, Kal TAG THG YUXAG Evepyeiog T® bIokeévw ouvavgeobad.

7. Qomep yap tehewwdeiq 6 GvBpwmog, év toig peilootv éxet Stapatvopévny Tig YuxAg TV
gvépyelav- oUTwG év apxf] TG ovoTacews TNV KATAANAGV Te Kal GVUUHETPOV Tf) Tapovon Xpeia
ovvépyelav Tig Yuxis €¢° £avtod Stadeikvooly, v TQ) KaTaokeLaely avThy éavTi Sid TG év-
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tebeiong UAnG 10 mpoogueg oikntrplov- ovde yap eivar Suvatdov Aoylopeba, dANotpialg
oikodopaic THV Yyuxnv évapuoleabat, wg ovk €0TL TNV év TO KNpd o@payida mpog dAoTpiav
appoobijval y\vgrv.

8. KaBamep yap 10 odpa €k Ppayvtdtov mpog 10 TéAelov mpdetoty, obTw Kal 1 TG YuxiS
gvépyela KaTOMNAWG éuguopévn T@ vmokelpévy, ovvemdidwot kai ovvavietar: mponyeital
HEV yap adTiG €V TR TPWATN KATAOKELT] olov Pilng Ttvog év Tij yij  katakpueBeiong 1 av§nTikn
Te kal Opentikr) SOvapg povn: ov yap xwpel TO meplocdTEPOV 1) ToD dexopévov PpaxvTng:
elta, TpoeABOvToG €i¢ PG TOD QuTOD Kai MAiw TNV PAaotnv deifavtog, N aioBnTkn xdpig
gnnvOnoev- adpuvBévtog 8¢ 10N kal eig oVppPETPOV HijKOG AvadpapdvTog, kabdmep TIg Kapmog
Stohaumev 1 Aoyikr) Svvaug dpxetal, ov maca dBpdwg ékparvopuévn, dAka (290) Tij Tod
dpydvov tedewwoet St émpedeiog ovvavEovoa, ToocodTov del kapmopopodoa Goov Xwpel TOD
vmokelpévou 1 SVvapLG.

9. Ei 8¢ (nteig év Tfj 10D OWHATOG TMAACEL TAG WUXIKAG évepyeiag, TpooeExe oeavT®, Pnoi
Mwboiig, kai avayvworn kaBdmep év PiPAw TV TiG Yuxis Epywv Thv ioTopiav: avTh yap oot
dyeitar 1} @voLg, Adyov Mavtog €vapyéotepov, TaG molkilag €v T owpatt ThHG Yuxig
doxoAiag &v e Taig kaBoAov kal £v Taig €Ml LEPOVG KATAOKEVALG.

10. AMG Teptttov olpat Aoyw T ka®’ fudg avtovg Sefiéval, kabamép T TOV vmepopiwv
dinyovpévoug Bavpdtwv: Tig yap eavtov PAénwv, Aoyw Seitar Thv oikeiav @votv Siddokeobal;
Svvatov ydp €01, TOV Tig (wiig TpdTOV Karavoﬁoavra Kal WG PO MoV erlm‘]v gvépyelav
smmésuoc sxa TO o@Ua Karapaﬂovra yvava mept Tl Karnoxo}\nﬁn T0 (pvoucov ThS YxiS
napa rr]v Ttpwmv T0D ywopevov Sidmhaotv: dote kal Sl TOVTOL Pavepov eival TOlG OVK
AVETILOKETTOLG, TO YN VEKPOV Te Kal dyvxov €v T €pyactnpiw yevéoDal Tig @Ooews 6 Tpdg
TNV 100 {wov guteiav €k Tod (VTG 0WHATOG dmooTactev EveTéOn.

11. Kai yap kol T@V Kapn@v TaG Evieplovag Kai Tag Tov pul@v dnmoondadag ob vekpwbeioag Tig
éyKSLpévnq Th (pl’)ca {wTikig GUvdpswc T Vi Karaﬁd)\}\opsv, A& ovvmpof)oaq év €auTalc,
KSvappevr]v pev {@oav 8¢ maviwg, ToD npwrorvnov mv L&ornra rr]v o¢ Tomvmv 6vvapw
ovK evn@now f neplsxovca y1 €§wBev nap savrr]q snetcmpwovoa 1 Yap &v kai T& VSKpa TV
EOAwv eig PAaoTnV Ttpor]ysro - A& TV syKelpsvnv Sn)\ov anspya(sral, da mc oikelag
ucpaﬁoq Tlﬂnvovpsvn, eig plCav Kal gAodv kal svrsplwvnv Kal TaG TOV KAGSwv Ekpvoelg TO
(pUTOV Telelodoa onsp ovy oi6v te v yiveoOai, pn TLVOG QUOLKAG 6vvapswq ovvsvrsﬁsmqq,
TG TNV oLYYevi] Kol KATEAANAOV €k TOV TapaKepévwy Tpo@PrV &ig Eavtnv éAkovoa, B4pvog i
dévdpov fj 0TS 1 TL TOV QpLYAVIKOV PAaCTNHATWY €YEVETO.
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PE3IOME

MoxkHo cmeno yrBepknaarb, uto [llecmoones WoaHHa Dk3apxa SBIACTCS OIHUM W3
BEJIMYANIINX JTOCTHXKEHUN CTApOCIaBAHCKOW JUTeparyphl smoxu naps Cumeona. XoTs B
Hayke, OCOOCGHHO Tmociie Bbixona wusganus Annermiomiepa (Graz 1958-1975),3Tomy
9K3ereTuyeckoMy mnpowusBefeHuo loanHa yrensercs MAOCTaTOYHO MHOTO BHHMMAaHMS,
CPaBHUTEIHHO Majo paboT OBLIO TOCBAIICHO BHU3aHTHUMCKUM MpoToTuriaMm. Kpome uacrteit
TEKCTa, KOTOPBIE HAPSMYIO CBSI3aHBI C OCHOBHBIMH TEPBOMCTOYHUKAMU DK3apxa — becedwvl
na Illecmoones (wnmu ['excamepon) Bacumus Kecapuiickoro (CPG 4194), beceowt o
meopenuu mupa Ceepuna ['abansckoro (CPG 4194)u, B ciayuae ¢ mepBbiM ‘CioBoM’, ¢
tpaktatom ®deogopura Kupckoro Hszaeuenue osanunckux nedyeos (CPG 6210) —B
lllecmoOHege BcTpedalOTCsl AMUHHBIE (DparMeHThl, KOTOpbIE 1O CHUX IIOp He ObUH
COIIOCTABJIEHBI C TPEYECKUMU NapasuieIbHbIMUA TEKCTAMHU.

OmnH w3 Takux (¢parMeHTOB TpEACTaBiIsgeT coOoi yacte mectoro ‘Crosa’,
MOCBANIEHHON co3manuio Yenoseka. Llenbro JaHHOTO MCCIEAOBaHUS SIBISETCS MPOBEACHUE
KPUTHYECKOI'O aHalMu3a TIPEeuecKUX HCTOYHHKOB [UIsi 3Toro ¢parmenta [llecmoownesa
(Aitnermiomtep: VI, 85-150),0nupasich Ha rpeYECKYIO TPAJHUILUIO TaK HA3bIBAEMOT0O ‘KOpITyca
I'excamepona’ — cobpaHue TEKCTOB, CTPYNIHUPOBAHHBIX BOKPYTr beced o meopenuu mupa
Bacwuus, kotopeie BitouyaroT padboty I'puropust Hucckoro O6 yempoenuu uenosexa (CPG
3154).loka3bIBaeTcsi, YTO aHTPOIIOJIOTMIECKHIA TpakTaT [ pUropus crain BayKHBIM UCTOYHUKOM
st HamucaHust 1mectoro ‘CmoBa’ Moanna Dxk3apxa, HECMOTpS Ha TOJO3PEHHS] O
MPUCYTCTBUU B HEM dJeMeHTOB epecu. Ilpeamomokenuss MoanHa 00 epeTudeckoit
HAMpaBIIEHHOCTH TeKCTa [puropuss OOBACHSIIOT OCTOPOKHOE OTHOLICHHE K OSTOMY
uctoyHuky. KpoMe Toro, B 1esiX Jy4Iiero NoOHMMaHus KoMro3uuuu mecroro ‘Cnosa’, 1a u
lllecmooHeéa B 1eNOM, aHAIM3 3aTparuBaeT W MPOYHE BO3MOXKHBIE MATPUCTHUECKHE
HMCTOYHUKHU.



