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INTRODUCTION

Manuel Gabalas, this brilliant medieval scholar, was born in 1271/2
in the city of Philadelphia (present-day Alagehir, Turkey). He was
subsequently known as Matthew, after becoming monk, in the
winter of 1322/3. Therefore, both his treatise titled De Ulixis
Erroribus (whose first complete edition and translation in Spanish we
are about to finish) and the present letter are significative
expressions of the Palacologan Renaissance. Their author made an
“on-the-spot report”" (Vryonis 1971, 343) on the relationship
between the Orthodox Church and Muslims in Asia Minor on one
hand, and the negotiations between the Byzantine Empire and the
Turkmens of the early fourteenth century, on the other. These
writings should be therefore studied with the strictest impartiality.
Our reader can consult an updated bibliography on some works
and the life of Manuel Gabalas in the brief entry from Pahlitzsch
(2013). He may further dig into the epistle’s historical background
by reading Vryonis (1971) and Nicol (1993), who both were familiar

97



Juan Bautista Juan-Lépez - On the Road to Ephesus: Hardships and Despair

with Gabalas’s work. Also, we strongly recommend the exquisite
philological works of Max Treu (1901), the discoverer of the
authorship of the present epistle, and the Doctoral Thesis of
Diether Roderich Reinsch (1974), the sharpest and encompassing
study on these Byzantine letters. Diether Reinsch' edited, compiled
and translated into German the entire epistolary collection of which
this letter belongs.

For the reader’s benefit, we prepared the original Greek text in a
digitalised format. It can also be found in Reinsch 1974: 175-8,
where the German scholar enhanced the critical apparatus with the
readings of the Vindobonesis Theol. Gr. 174 fols. 53v-55. We are
reproducing the letter B55 in an almost unaltered form. We only
divided some paragraphs and proposed a numbering in the purpose
of expositive clarity for further research. [7ndobonensis manuscript is
an autograph written by Matthew of Ephesus, but it also contains
several unpublished prayers and treatises.

By taking into account Mattew’s stylistic imitation, we concluded
that he tends to identify his misfortunes with the obstacles
overcome by the wandering Odysseus. Thus, the verse of Homer
may ring in the ears of our readers. This can be even better perceived
in De Ulixzs Erroribus.

In the first paragraph of this epistle, Matthew of Ephesus
announces his addressee that he actually sends him a second draft
of the original letter. Due to the long time that passed without
receiving any response, he believes that the first one was intercepted
by the authorities of the Turkmen. We may thus infer that Matthew
has rewritten the letter by including some new details and
perspectives (Ovx &yovieg ovv 10 loo 1@V &mectodpévwyv eig
Sevtépoug adtoVg Gpfnapev TOvoLg). Since communications were
sometimes cut off, our reader may further deduce that the
relationship between the two cultures was maintaining at that time
only theoretical respect towards coexistence.

The addressee of the epistle, as the title clearly indicates, is
Logaras, a person whose biographical details are almost unknown
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to us. Since Matthew of Ephesus uses a familiar tone, we may
conclude that Philippos Logaras was one of Matthew’s inner circle
of friends from Asia Minor. Logaras also held an ecclesiastical
charge as dvapvnotog, whose exact meaning remains hidden to us
although he probably was, at that time, a secondary officer having
tasks of intermediations similar to the Vmopvioec. Darrouzés
mentions that the arvhon received the requests, reported them to the
patriarch and transmitted the answers back to their addressee
(Darrouzes 1970: 375).

At the end of the epistle, our reader will find Matthew of
Ephesus promising a new letter to his fellow, Philippos Logaras
(tapevéoluwoay el Sevtépav €miotodiv), and a more accurate
account of the terrible circumstances in Ephesus®. He will report
that stones were thrown into his door at night, putting his life in
grave danger.

Indeed, Matthew of Ephesus has sent at least another two
epistles to Logaras, corresponding to letters B54 and B56 of the
Reinsch edition, all related to the incidents and the attacks against
the Christian settlement. Since the stones episode reappear in the
letter B54, Reinsch (1974: 36) rightly states that B54 is more likely
to be subsequent of the present B55, despite the linear order of the
Vindobonensis manuscript, which wrongly led us to think otherwise.
We aim to devote soon a thorough study on these three epistles
(B54-56 along with the letter B57, which are all datable around the
years 1339-1341, according to Reinsch (1974: 54)) since they bring
light on the vision of Matthew from inside the Turkish city. Our
terminus post quemr will be Mathew’s return to the Metropolitanate
of Ephesus after suffering a long wandering through the hostile
territories, as the present letter shows. Based on some patriarchal
acts, we must conclude with Vryonis (1971: 344) that he made his
way to the church in Ephesus somewhere between June 1339 and
February 1340.

Actually, Ephesus had not been visited by his Metropolitan since
1315, after the relationship between Amur Beg and Byzantium were

99



Juan Bautista Juan-Lépez - On the Road to Ephesus: Hardships and Despair

stabilized and, thus, a more tolerant policy was set up. Whoever
closed this deal, remarkably for us is that, in this writing, Matthew
of Ephesus refers to the ruler of the coastal emirate of Aydin, Amur
Beg (Umur Beg), and his brother, Khidir Beg, with the names
Apovpneyg and Xetlpneye. Indeed, it seems that Amur Beg, who
was Emir from 1334 to 1348, and Khidir Beg maintained a certain
military agreement with the emperor John Cantacuzenus and the
present testimony may be one of the first that mentions it.

We urge the reader to read between the lines because the explicit
mention of gifts and bribery coming from the hands of a Christian
Metropolitan to the Beg brothers seems extremely bizarre’. We
wonder what kind of gifts could have satisfied such a personality as
Amur Beg to grant Matthew his passage into the region whilst
returning him some of his ancient rights. Afterwards, Matthew held
the Metropolitanate of Ephesus until May/June 1351. Then, he
came back to Constantinople where, being old, he probably died in
1359/60.

Henceforth, we must focus on this journey from Constantinople
to Izmir, passing through different decadent cities such as
Clazomenae and the island of Chios. We are witnessing a very
unique depiction of these cities in their full architectural and moral
decline as they fell, bit by bit, during the second half of the thirteenth
century and the early fourteenth century, into the hands of the
Turkmen people. We should not forget, however, that this
information comes from an unusual man who was Manuel Gabalas
or Matthew of Ephesus.
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MANUEL GABALAS AND HIS WANDERINGS THROUGH THE WEST COAST OF
TURKEY

s

T¢ qvapvnoiep Aoyapd mepi 1dv kat’ "Egecov oupBefnlkd]rwv

Apiv

AvotuyoUpev év 1) TOV PapBdpwv, doa av €Efjg yvoing Sinyoupévwv:
0 &e pdhioTa SUOTUXOGBSV, o1 pnde 1§ Ko1vy yolv Exopev xpfioBat
POPHAK® TOV AOY WV, WV TTACYOopEY, €i¢ TTapapubiav. NUv pev yap
Sedlapev Ypagev woavel Tpodedopévol PeTd ToU TWOPATOS KAl THV
10U Ypagev deubepiav, o1t &, €1 kal ypayaipev, AavBavopev talt’
Aapiévreg kata kpnpvol kar BapdBpwv. dAiyou yap mpdéabev, g
Eoye T KA’ Hpdg, TTPOS OE OUK 018’ GTSTEPOV P Tpay PSHTAVTEC 1)
emoteihavieg Eyvopev akpiPds Anebévia toic molepiors. Ouk
Exoviec oUv Ta Yoo THV Emeotadpévev elg Seutépous alToug
dpfikapev Tévoug, €l otol Te yevoipeba pvipn kai Stavoid
ouvayayeiv. Exet &¢ oUtwg: [1]

KorayBévreg €€ eiBeiag ei¢ Xiov, &g ye ti)¢ Bulavrtidog eEfetpev, kai
piiva 6Aov aUtol Trou xpovotpiPoavies Topd i) vijow £y vwpev Oelv
7’ ~ bl ~ e~ b \ ~ ~ e ~ ~ ’

Batépy TV Adedpdv, o Emi kak® TG NHudv Tig Aociag

. - NN o ,, -
KOTATUPAVVOUT1, GUVIVXEIV KATA Zpupvav: AHOUPTIEYLS OVOpA TG
BapBapw, &g ye kai autog oioba. AlamemAeukdteg S¢ TNV €v péow
Bdhacoav ouv TTOANG Séet kail TreparwBévteg €ic ye v KAaCopevédv
&1” &vidpou pdha kail Tpayeiag fikopev duoiv? Eviog Nuepdv, 6ot on
kai TpouBepeda. [2]

"EvBade katabpolpev ol dnAadn peyiotnv kol vewv olvy HTTw
KT oupperpiav Thikijode mOAews aAmnpnpwpéva dpew, Anotaig
emndeia kol Telparais kardyeobai, dGAhoig & oudapdds Erépoig.
©pnvolpev ouv kai Bpivorg émitiBepev Oprivoug kai ApioTeidad Tiveg
1¢ a0t yryvopeba o oMy amAdS w¢ ekeivog dakpuovTes TELTpPG
KatamenTwkuiav oude Bedpata ayolpdrmv, dAMNa kai Xpiotiavév
amotkiav kai petotkiav €Bvidv ek TdV Ti¢ Yiig TTou éoyatidv. Kai on
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Ao dakpuwv oUtws apEdpevot TTovnpov Tt ToUTo oupolov @opeba
ELVAL TEPOG YE TO ETLGV, O¢ aUTika yéyovev. [3]

‘O Ya&p, ov comevdopev ibeiv, PapPapos oud apynv €0éhwv npiv
ouvtuyely, oUd’ amep aut® Tpog ToU PactAéwg  Ekopilopev
Ypppata, fj AaBeiv i) dmeirelv, oude péviol ouyywpdv amiévar dia
i aUTol Ypag €ig ye v “"Epecov nvia 1a pdAota kol amopig
mepiéBarhe 1] €oyarn. Kai yap Umottov £86ker Tiig €1¢ TOUTIOM
GyoaoBat, piy kab’660v evedpeubeinpev Toig €xBpoic fj Tov Aoyov, €l
kol toUT toyUoatpev, O1adpdvieg TOM®OV  Tivwv  @UYyolpev
EYKANpAT®V @¢ av ou Tpog Tou PapPdpou eipyBévreg, Tov 6e véoTov
QUTOL €V V) EYOVTES. NVAYAEL € TTAPA TTOAU KAl TA TGOV ETLOKOTI®Y,
oUg aUtol TpoUPaldpeba, Tiva otabpov oi duotuyeis eUpwot kai
o ote ME®O1; pnd’ 0UToL Téw¢ UYY®POUREVOL TAS TPETépAg 16eiv
ekkAnoiag: 6 &n kai GAAN Tig €86KEL TUPPOPA KAKGOV Kal AOYL1OpGV
6 opodpdTartos KAUSwmV oUy olog (HOoTe kai OTwooUv veykeiv. [4]

Oltw & olv Spws dviwv év Tan kai Bopife ToAG UmoyiBupitet
T1g TGOV OTadouviwy Npiv ek Xiou ddpa npdg 16 BapPapw kopilety,
kai §&pa oMol Tivog, Hoep fv, EEia. Olg, ¢¢ frouoev, Ekeivog
emkhaoBeig poyig Npdg eig Tpitnv Npépav amobiwoag TpoTEPOV
i8eiv &Eof+ & 8 «kai mpomemopdtag  aitd, €10’ fudg
Tapayeyovotag opd Nndéwg, ¢ ye €deife, kai ouvrtuyydver kai
dvamuvBaverar, & te kai mepi Gv Bovlorto. EvBev Tapateivag Thyv
OptMav TAéov ) Tpoofikev amolélukev Emerta 1bioig autoy
YpSppooty &miévar émi v “Egecov. [5]

Kai ofjita tiig Zpupvng eE16vteg €omépag OAnv Padifopev vikta didx
Noxpng aPdrou okéloyt ouyvoic Tepitelpopevol kai akavBaig ovy
opdvreg, 6tot &1 kai gpepopedba. Tlpooethngdteg O kal pépog Tt Tilg
NHEPAG EKTOG UTIO TOIG TTPOTIOUt Tiig SuoTUYOUS TAUTNG EVOKNVOUpEY
TOAews, Evoknvoupev & év Ppayutdtw pdla kol ACHPG Tvi TGOV
euktTnpimv ve®. OUtw yap v pooTeToy s BAatepog AdeApog TolU
BapPdpou- Xetipmeyic outoc BapPapioti Aéyetat. [6]
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AMa kai 1e eig ouvtuyiav eNBOvTeg kal, Amep kai TPOG AUTOV
Sdpa emekopilopeba, dedwrdtes eTpepdpeda 10 peta TolUto Yuypaig
pahiota Taic EATiol Tapaywpijoatl Npiv kal iepol kol oikiag kai
Tpaypdtwy Kai 60’ apyiepeliot 10 kot apyag Siépepev, i pny 61’ GANo
11, 81'G yoUv mopéoyopev Sdpa oMol Tip@peva. ANE pdrnv
AATTioopey TTAvTa, paTny €dpdpopev Ov edpapopev Spopov, WG €1g TO
pndev Npiv T& TGV TOVWV Kal Tig TahatTwpiog EAnEe: TAVIWY Yap
U¢’Ev &metUyopev. “Opa 61 [7]

TuvBMiBdpevol yap kol kataoTtevoywpoupevol, ¢ Of Epapev
Bpayutdte ved, kol 16 autd avl’iepol kal oikiag xpwpeEVOL IKETAL
Y1y vopeba 16 BapPapw amodolvar npiv, a xpewv amodolvar: 6 O¢
UTioyveito pev Aoyotg, €pyorg & omwoolv oUk deikvu. Kai dfjta
oupPaivel, & oupPaivelv €1kog TOi¢ OUTWG UTO Ye TiG Gpag
kartepyaoBeion mpdtepov (v yap 1) Tol Bépoug dxp) kad &1 kai Tiig
TeptAMpvaloUong KOVE®S TG AEpL OUTW TTWG TEPUKUING THG XWpag
Kol Tfig KOTA TOV O1KIOKOV OTEVOXWPLag Kai ToU pf) €YELv, OTTOL Qv
AvaTveUowpev, PO S¢ KAl Tfig CUVIAKELONG TIIKpiag UTTO Tiig AUTING
fpiv. OUkolv kal VOO TIEPLTIITITOPEV YOAETI]] KAl TOOOUTOV
Suoéhmideg  yiyvopeba, @¢ mapeotdvor  vopiletv  Bavdrou
mpoBecpiav 10 TpAYpa Kal Tov Eoyatov Tol Lijv Spov. [8]

Olte yap iatpog fiv 6 Téxvy Tivi 10 éBog kougpilwv olite Ta Tiig
véoou @dappakd mobev TéAews £¢ TooOUTOV APETTWOONS Pwpaiwy,
paAhov &’ autol Beol, kal Tpog Ti) Tiic Yuyiic kai Tiig ToU oWpaTog
Oepameiag  amoMmouong.  ‘Evielfev  mpoUPePAnpeba piyeot
Tapavddwpa kail Tupetoic AdPpoig ANV Bavdrtou pndev Erepov
poodokdvres. Eig Npépag 6¢ mheiotag ovtwg €yovieg Beol pévou
TUYXAVOPEV 1aTpol, O¢ KAV TOIG ATOpOIS TNV OQETEpav elwbev
¢mdetkvivar SUvapv. [9]

OUkoilv kai pdoug amo 1ol mdboug yivopeba kail TGV ouyKelpévmv

1§ PapPBdpw tuyeiv aEtolpev ouyxvdS EYKEIPEVOL THV YVOHNV
amoyupvdoat, 6 Ti TOT €0t TO ToUtou Pouldpevov. ‘O O TOV pev
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vaov ol ¢notv fpiv amodwoelv amaf €ig TV aUToU HETAOTAVIA
Bpnoxeiav, oikov 8¢ kaBwaoiwpévov v dpxiv Toic Apyiepedotv
oUd avtov Eyetv ‘padimg, 61w Pouloito, Tapaocyeivc Ov yap
Avt apyiepeéwg Tig aUToU TAGVNG TTPOoPAANETAL, TOUTOVL KOTOLKELV.
Aypdv & Teépt kal AAMg kTNoEw¢ pdha Tiva Epn doTeiav
amoloyiav: 1 6+ OTiTTEp PACYAV® TAUT EIANPE TG auTol, Kol TTpo
avtol pr xpfivar Erepov Exerv. [10]

[TpS¢ Tadta Tiv' Npdg Exetv oiet yuyny, avdpdv PéNTioTE, KOl GTTWG
101 TNAiKoiode SrokeioBar kKokoig TAVIWV ATTOTETUXNKOTAG KOl
008’ elg Npépav piav TeTuyNKOTAg TPOPS, Mg 6 TTAvVIWV Bedg Epopog
oide kai mac Tic TGOV &vB&Se AvBpdmwy; Eig Ttoooitov yap
nyvopovnoev 6 PBapPapog, ¢ pAt’ évBupndijvar Eeviav prte
& &po1Piv fiviivolv, ov ap’ Hpdv eiknge, mévia § Hoep kai Oeov
Eéviov dripdoag UBproev eig fpdg &Bepitowg. [11]

'Oye & ouv Spwg U6 Tou 6V ouviBwv UtropvnoBeic pn Sikatov
fpég eivar povoiag dmeppipBar mdong, meibetal 1 Spdoar TdV, &
peyaloyuyiav BapPapikiv poaptupel, ftig €l kai yeloia, aMa kai
XOptv Exet T& pdhiota &t év péon tpaydiq mapagaveioa. Kai ydp
Tva ypadv, kai tautny TopanAitiy, tfig opetépag AToIKioag oikiag
T0v Actanidog yijg EEapyov, PaPai tol Balpatog, elooikilet kai T
T00OUT®W TO TOoOUTOV, WG v Tig eltot, didwat ddpov, €l pn toU
AopPdvovtog, ToU yoiv &1ddvtog &Erov, iva 10 Atoyévous Kotd
ToUvavtiov pog ANeEavdpov eiorpt. [12]

[TpootiBnot i) TNAikaUTy elepyeoiqn kal YWpav TTAVY Tot OMYLoTNV
€1¢ &pOOLV, T TIOPPW TE olUoa Tiic TéAewe, oU Tpopn paANov av el T
Exovti, AMa kataoTtpogn, e ye mapa Opnokeiav toU S1ddvrog
opoloyoin: émi &€ TOUTOIG KAl 1EPEIG TOUG TUPTIAVTOS €, oUG 1 Tilg
Aciag pnTpoToAis Kal oU TAeioug aUyel. AAAG TOUTOUG pEV Kai TTpiV
¢Ofjvar Solvat £k petavoiag avalapfdvet kol TOV ETTiKelpeVOV QUTOTG
popov etomparretat. Thg 8¢ yiig Npeic ekovreg UeEiotapeba dakpua
TapattoUpevor Bepiletv, dAN o0 pev olv otdyvag. Tov & oikov
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AEloUpev UTT AVAYKNG OlKELY, ¢ AV PAPTUPO EXWHEV EIPKTIG Kal
Seopdv, AAN ov katoikiag. [13]

OUtwg Exopev kol oUtw Tfg Kalfjg tavtng amolavopev
pnTpoTodews. “O 6¢ Afov TGOV AMN®V KAKOV NPAG Avid, OTLTIEp €K
YeLTOvwv oikoUvieg ToU peydhou toUde ved ka® fpépav €mi Tiig
opogils ekmnddvTag opdpev Toug KopiPavrag toutous kai ta Tijg
opdV dhaldlovrag Aatpeiag, 6oov xwpolUotv ai kepahat, Npeig &,
otot tUyol T®V 1epdv, TTapappirTovpeba moavel Tiveg amohdeg §)
&pntpomohdeg iepdpyat. [14]

Mpooavid 8 xai fi tév aiypoddtwv mAnBUg, Eotiv v pév Toudaiorg,
oy 8¢ Topanitaig Suotuyde Soukeudvtmv. Eiol 8¢ tiveg Toutov, of
i povadikils kai iepdg yvwpilovrar poipag fvayf Siakoviav
mavayeic Upiotdpevor. Of 8 viv ab dyBévreg &k Tig véag tavtng
alypalwoiag kara  yihidSag fApiBpnpévor, kai outor & ék
i Popainyv, Toioig aAdoeot xwpdv 1 TOAEwV €k ToU TTOvVIOog
ai®dvog yeyevnpévaig 1] éNattoug eupebeiev av  flyouv Tooi
mapaPAnBévieg; mdvteg & oUtor ¢ TVA KATAPEUYOVTEC €i¢ MG
dykupav amodipovial 1A Tig OUpPopAg, Kai Npeig & autoig
avTitiBévteg dakpua kai TAEov oUdEV kevoug dgiepev. [15]

Eig toooUtov elmopoipev dmeotalpévor evOAade. AteEnetpev & av kai
SAN &tta Servd, 1 piy Tiv’ Etépav Suotuyiav Tabeiv évopilopev Thv
fig €mioToAfig dperpiav. Ot yap kab’ Npdv el vukTog agiépevor
ABot tapa TV pooTorwy ToU Srafdhou kai tév MBwv ai peiloug
Stofolai 1pog Toug idloug cotpdTag TEwg TaptevécBwoav eig
Sevtépav EmioTOMNY, 1v, €l Cdpev kol pn ¢BAvteg amoloipeba Toig
Avopoig, emoTeiAwpev ool Te kal GANo1G, o1 Toig piloig TTEPUKATLY
¢l TGV ouppopdV cuvahyeiv. [16]
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To Anamnesios Logaras, about what happened to me in Ephesus:

We are suffering in the barbarian territory as many deaths as you
may find in my narration stated below, but the thing that saddens us
the most is that the common remedy” of the words as a consolation
to what we are suffering is no longer at our disposal. For we are now
afraid of writing, as if we had also delivered, together with the body,
the freedom of writing; but when we forget about [this fear], if we
manage to write, we are sending this [writing] to a precipice and into
an abyss. Indeed, when we recently sent to you —I do not know how
I'should state it— a tragedy or an epistle about how our matters were,
we recognised glaringly that [our epistle] was intercepted by the
enemies. In consequence, as we do not own a copy of the letter, we
have dedicated ourselves to this same job for the second time to see
if it is possible for us to compile it by heart and in a considered
manner. It is as follows. [1]

After we left Byzantium, we headed without stopping towards Chios
and, after spending a whole month in a place next to the island, we
came to admit that it was convenient to meet with one of the
brothers who rule over Asia, to the dismay of those of our kind, in
front of Smyrna. Amurpegis [Amur Beg] is his name, as you yourself
already know. After having crossed with great fear the sea in-
between and the territory of Klazomenai, across a much drained and
rugged [way], we arrived in two days’ time to where we had already
set before [Smyrnal. [2]

In this place, we spotted a truly big city and a church whose
proportions were no smaller than those of the city, although both
of them were totally abandoned and suitable for being walked by
thieves and pirates, and by no other kind of people whatsoever. In
consequence, we grumbled and put more grumbles into this
grumbling and some of them were similar to Aristides’s suffering
but, unlike him who cried before a city destroyed by an earthquake
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and due to the contemplation of statues, we cried before a colony
of Christians and the homes of native [non-Christian] peoples of the
outermost regions of the Earth. Therefore, due to this tearful
beginning, we presaged a disastrous symbol of what would have
immediately occurred. [3]

In fact, as the barbarian with whom we wanted to meet didn’t either
want to meet us at the beginning, nor to accept or reject the writing
from the Emperor that we wanted to procure to him, neither did he
allow us to pass through his territory towards Ephesus. All this
distressed us enormously and plunged us into the biggest confusion.
We also considered inadvisable to take the way back, as we could
end up seized by the enemies or ambushed; even if we could resist
this [ambush] and run away from all kinds of reproaches, [it would
seem like] we weren’t hindered by the barbarian but rather as if we
ourselves were thinking about returning. And overall, we were
distressed by the bishops’ situation: what accommodation did those
who had been proposed by us find and where would they set up?
Up to that moment, they weren’t allowed seeing their own churches
cither. This, certainly, seemed to us like another misfortune from
evil and a very vehement torment for our thoughts, so we could
barely resist it. [4]

Consequently, despite our confused and totally disconcerted state
of mind, one of our fellow companions who came from Chios
whispered to us the idea of bringing some gifts to the barbarian,
valuable ones from all kinds, and so we did. When [the barbarian]
heard of them, having some difficulties but showing mercy for us
thanks to [the gifts], he chose to meet us on the third day, even
though he had spurned us before. Once we had offered to him these
[gifts], he instantly looked at us in a charming way or at least that is
what he showed; he felt in with us and asked what he could give in
exchange for them. Then, this meeting being extended too much,
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he set us free and made us leave Ephesus with some writings which
he himself had written. [5]

And, certainly, we left Smyrna late in the afternoon and walked
throughout the night, crossing an impassable undergrowth where
we were stung by a number of cuttings and thorns because we could
not actually see where we were going. After having resisted this
throughout part of the day, we camped outside, at the foot of this
miserable city; we camped in a very humble and unknown chapel,
which was intended for prayer. It had been actually planned this way
by the barbarian’s other brother, whose name is Chetirpegis [Khidir
Beg] in the barbarian language. [0]

But when we met him and gave him the gifts which we had procured
for him, our hopes were built by totally vain thoughts [because we
expected him] to grant us to have the church, the house and all the
properties and possessions which had belonged to the Archbishops
from the beginning, if there was no reason for it, in exchange for all
the great valuable gifts which we had given to him. Nevertheless,
our illusions had been vain, our walking of the path which we had
walked had been vain because all our efforts and hardships ended
up in smoke; indeed, we had failed in all our proposed objectives.
As you will observe, in fact. [7]

Since we were squeezed and cornered in the small chapel which we
have already mentioned and which we were using, as a matter of
fact, as a church and as a house, we went to where the barbarian was
in order to beg him to give us back what should have been given to
us; and his words promised so, but his acts didn’t show it at all. In
fact, it happened to us what seems it happened to those who were
locked up before, due to this season — it was actually the peak of
summer — and due to the stagnant dust which was emerged in that
region’s air for any reason and due to the narrowness of our dwelling
and due to the fact that we did not have a place to rest and due to
the sorrow and bitterness which where melting us... Likewise, we
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contracted a severe disease and we were so desperate that we
considered that the appointed day of our death, the cause and the
final edge of our existence, were about to strike. [§]

For there was nowhere near a doctor who could ease, with any of
his arts, our pain, nor medicine against the disease, because the city
is far away from the Romans or, it would be better to say, from God
himself, and lacks healing for body and soul. From this moment on,
we fell victim to the cold and to terrible fevers, so we were expecting
nothing else than death. This situation lasted many days and only
God was acting as a doctor, for even in the inaccessible places is he
used to show his power. [9]

Well, we are ready to recover from the disease and we consider licit
to get what we had agreed with the barbarian, so we frequently met
him to pull the covers off his opinion about what he is planning [to
do] in any moment. He would not give us the church, because he
had already reconverted it to his own religion and, in respect of the
house which had belonged to the Archbishops from the beginning,
it was not easy for him to give it away to anybody either. In fact, the
man who had been named Archbishop of his wandering [religion]
lived at that time in this [house]. And regarding the fields and other
properties, he expressed a most elegant apology. This was the
reason: as he had taken [these properties] with his own sword, no
other person should use them instead. [10]

How do you, the best man on Earth, think our sol was in view of
these circumstances and how do [you think] we were in view of such
great ills, given the fact that we were lacking everything and we even
did not have food for one day, as God omniscient and every man
here knows? The barbarian was, in fact, humiliating us so much that
he was not respecting hospitality nor [was he offering to us| a
compensation for all that he had taken from us°, therefore boasting
before us while dishonouring the god of hospitality. [11]
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However, after his relatives reminded him that it wasn’t fair to cast
us out into Providence, he agreed to do something about it, which
bears witness to the barbarian magnanimity, laughable indeed, but
also helpful above all because it appeared all of a sudden in the
middle of this tragedy. And after taking an elderly Ismaelite woman
from her house, he gave shelter to the governor of the Asiatic lands.
What a surprise! And he gave [that man] such a gift, to put it that
way; even though the receiver was not worthy, so was the giver, to
say it the other way around in comparison to the case of Diogenes’
before Alexander the Great. [12]

He also added to this gift a very little plot of farming land, which
was far away from the city and didn’t provide its owner with
nourishment but with accidents, although it was an agreement,
according to the giver’s belief. Apart from this, also six priests, and
no more, are held by Asia’s Archbishopric. But [the Barbarian],
feeling sorry, got these [priests] back before they were handed over
and imposed a tax over them. We walked away from the land
voluntarily, relinquishing the crop of tears instead of spikes. We had
to dwell in the house out of need so that we could have a witness to
our agreement and our bonds, not to our residence. [13]

This is our situation, and this is how we are enjoying this magnificent
Metropolis. More than any other illness, we are being tormented by
the fact that, while we are living as neighbours of this enormous
temple, we must see, every day, those Corybants jumping on the
roof and uttering the chants of their cult, which fill their heads;
whereas we were confined where the sacred things are officiated, as
if we were Hierarchs with no city nor Metropolitanate. [14]

Likewise, we feel distressed by the number of war prisoners, among
which there are Jews and Ismaclites enslaved miserably. Among
these [prisoners|, one can recognise monks and priests who, despite
their all-hallowed destiny, were celebrating a cursed ministry. In
turn, those who were caught in this new seizure can be counted by
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thousands and, far away from the Romans, in what historical
plunderings of territories or cities would we discover fewer or even
the same amount of people being in such danger? All these
[prisoners] grumble about the misfortune and come to us as if we
were an anchor; but as we can only reward them with tears, we see
them off not only empty-handed but also with empty souls. [15]

This is our situation since we were confined here. In fact, we would
narrate the rest of the misfortunes if we didn’t consider that the
letter’s disproportion would make us suffer another adversity. So
here we are, resisting the stones thrown at night by those devil’s
servants and, even worse, resisting the slanders made by the satraps
themselves, to which we will dedicate a second epistle, so if we
survive and do not die in the hands of the lawless, we will contact
you and also other people who are able to show sympathy for their
friends and their misfortunes. [10]

NOTES

1. Reinsch refers to these letters as B[riefe] followed by a number. The present
translation is of letter B55.

Vid. paragraph 16.
Vid. paragraph 5.
Reinsch - Sueiv

AR

Manuel Gabalas provides evidence of the fact that the exchange of
correspondence was suspended.

o

The gifts previously mentioned by Gabalas.

7. 4no tod NAiov petdotnd — “stand a little out of my sun”.
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